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FOREWORD

It is both a pleasure and privilege for us to present before our learned readers, this Eighth
Volume of Samskrtacintanam a (UGC Care listed From January, 2023 to October, 2023) Single
Blind Peer Reviewed International Journal of Sanskrit published annually by Ramakrishna
Mission Sikshanamandira. An effort has been made here to offer within two covers a collection
of as many as colorful, brilliant and yet lucid expositions which are resultants of continuous
thinking and trialing for origination in the process of nurturing and cultivating Sanskrit both as
heritage language and as a dynamic diffusion of culture. The papers published here have been
written with energetic authority to enable teachers, educators, researchers, academicians and
even policy makers of the state to explore Sanskrit language and literature in their respective
ways. There may not be a common consensus among their opinions, but, there will surely be
an agreement on the issue that each of these writings will be intended to provoke discussion,

introspection, inspiration and ultimately action.

The constitution of the Ramakrishna Mission highlights the importance of education in the
first item in its 'Methods of Action': "to train men so as to make them competent to teach such
knowledge or science as are conducive to the material and spiritual welfare of the masses". And it
would, according to Swami Vivekananda, only be possible through "Western Science coupled with
Vedanta, brahmacharya as the guiding motto, and also Sraddha and faith in one's own self." To
condense the combination of Indian traditional education with knowledge from the West Swamiji
used one epigram, 'Science and Sanskrit', of course both the terms need to be understood in their
broadest sense. Swamiji envisioned "there is a great chance, much more than you ever dream of,
for those wonderful stories scattered all over the Sanskrit literature, to be re-written and made
popular." We wish and pray that this humble attempt with the publication of the Eighth Volume
of Sanskrit bi-lingual journal fulfils all that Swamiji wished-for long back in respect of Sanskrit

language and literature.

To conclude, we owe our indebtedness to the learned members of the Advisory as well as the
Editorial Board for their valuable suggestions and untiring co-operation for bringing out this
Volume and extend our heartfelt thanks to the Members of Faculty and Staff of this College for
their always remaining with us. Lastly, our utmost thanks and gratitude are due to those who have

contributed in this Journal.

Swami Vidyamritananda

December, 2025 Principal






CHIEF EDITORIAL NOTE

Sanskrit is a heritage and classical language. A journal of various
writing on Sanskrit 'Samskrtacintanam' is going to publish as Eighth
Volume. The journey of Sanskrit Language began over 1000 years
ago as a living spoken language with a considerable literature
of its own. Besides the works of literary value, there was a long
philosophical and grammatical tradition that has continued to
exist with undiminished vigor until the present century. Among the
accomplishments of the grammarians can be reckoned a method
for paraphrasing Sanskrit in a manner that is identical not only in
essence but in form with current work in Artificial Intelligence. In
Indian ancient learning methods textual memorization is standard;
traditional scholars, or pundits, masters many different types of
Sanskrit poetry and prose texts; and the tradition holds that exactly
memorizing and reciting the ancient words and phrase known as

mantras, enhances both memory and thinking.

Dr. Pradip Kumar Sengupta
(Chief Editor)



EDITORIAL NOTE

“Education is not the amount of information that is put into your brain and runs riot
there, undigested, all your life. We must have life-building, man-making, character-
making, assimilation of ideas.” (C.W.III.P.302)

The philosophical idea behind Swami Vivekananda’s thoughts on education is so
encompassing that condensing it to a narrow framework is very much taxing(Swami
Pavitrananda, 1947). Therefore, to get the quintessential ideas of Swamiji, one must first
understand that Swamiji was far ahead of his time in his concerns on education this stood
against the narrow shackles of traditional education. Instead, Swamiji aspired for having
a spiritual and secular education system across the country. His educational thoughts are
comprised of education for character building, practical knowledge, and universalization
of education, spiritual development, and service to humanity, integration of science and
spirituality etc.

Adhering to these sublime ideas of Swamiji, Ramakrishna Mission Sikshanamandira was
built in the year 1958 to actualize those ever sacrosanct ideals in the making of trainee
teachers who are expected to shape the future India in their classrooms for the proper
manifestation of the budding souls. Our resolution is to impart a unique blend of modern
educational approach and traditional values to future teacher and teacher educators to
equip them with the knowledge necessary to face the changing social needs through
the discovery, development, and proper implementation of acquired knowledge. The
mission of this Institute are Harmonising Ideas, venturing into the unknown, covering
the Spectrum, and Broadening the Horizon, working together towards Success and many
more. The main objectives are to develop new programmes and to revise the existing
programmes to keep pace with the changing socio-economic-moral scenario, to conduct
In-service and Pre-service teacher education programmes to boost the coherence and
productivity of prospective, to support and encourage staff in their journey of personal
and academic growth, to promote community services, extension activities, co-curricular
activities, projects with an aim to make a better society, to promote and maintain
communication, cooperation and shared decision making among various departments, to
ensure that the institutional values and standards meet the highest standards envisioned
by our founders etc.

“Sanskrit and Prestige go hand in hand”

These are the immortal words of Swami Vivekananda (Swami Pavitrananda, 1947). He
envisioned an India where every man had enough knowledge of this glorious language till
the entire nation became good Sanskrit scholars. According to Swamiji, learning Sanskrit
provided one with an immense power and pride for his race. Even those who belonged



to the lower castes could raise their condition by merely learning Sanskrit instead of
fighting the upper castes needlessly. Such is the beauty of Sanskrit. He encouraged the
teaching of Sanskrit in schools and other institutions since it inculcates ancient values
in Indians and fills them with exuberance. The learning of Sanskrit, in simpler terms, is
the birthright of every Indian as well as a moral responsibility to be fulfilled by one and
all. I would like to mention the view of Swami Vivekananda. He had great sympathy for
the promotion of this language in India. Sanskrit as a classical language provides us with
the rich backdrop of India’s pristine culture language erudition transcendental vision of
Rishis and Sages, which alone speaks volumes of the most grammatically subtle-woven
language this world has ever witnessed till date. Therefore, Sanskrit as a language in our
time helps us explore Vedic literature, Classical literature, Puranas, Modern literature,
Manuscriptology, Philosophical aspect, Alankara Shastra, Technological advancement
and Ayurveda shastra etc. In order to meditate on the ancient subjects of monumental
importance. Samskrtacintanam at our college began its journey from the month of
September in 2014. Since then, it has its seven published volumes up to 2024. It is
our proud privilege to share with you all that this journal received the tag of a UGC
CARE listed journal from January, 2023 to October, 2023. Keeping in mind this view in
eighth volume of Samskrtacintanam | have attempted to keep our focus on the aforesaid
areas of research in Sanskrit. That is why this volume is primed for upholding topics like
Sabdikanaye moksatattvavimarsah, Naitikasiksanam dharmyavidhanafica: manusmrti-
paficatantrayoh tulanatmakam anusilanam, Abhijfianasakuntalanatake nandipadyasya
dosabhasavivecanam, The Application of vyapti jianain Clinical Trials: An Ayurvedic
Perspective, Reflections of Sustainable Development and Environmental Awareness in
Early Indian Inscriptions etc.

One paper on non-existence of the soul according to Buddhism shows what we call a
“self” or “soul” is only a temporary combination of physical and mental processes which
are constantly changing and have no eternal essence. Next a paper on the diverse
aspects of women's status and empowerment in Indian Tradition during the Vedic period
describes the women’s position and their acceptances in Vedic period. Another paper
on From Mantras to Machines: Revisiting Ancient Sanskrit Linguistics for Metacognitive
Prompting in Al- Human Interaction investigates how the ancient Sanskrit linguistic
frameworks including Panini’s Astadhyayi, the karaka theory, and cognitive architecture
of mantra recitation, can inform the design of metacognitive prompts for dialogue
systems between Al and human-users.

Apart from these, focussed has also been given on Women’s Renaissance in Swami
Vivekananda’s Philosophy: The Union of Science, Faith, and Spiritual Realization. The
subsequent paper on Educational Implications of Samkhya Philosophy followed by



Indigenous Knowledge Systems in Indian Pedagogy explores how the foundational
principles of Samkhya philosophy and Indigenous Knowledge Systems (IKS) can be
integrated into Indian educational frameworks to foster culturally resonant and holistic
pedagogy.

Thus this volume of Samskrtacintanam has covered a wide range of topics pertaining to
both Sanskrit language and literature. It is assumed that this volume like the previous
one will cater to the literary interests of research scholars and professors alike. With
this hope, it is expected that the future volumes will be in place to keep the outflow of
literary pursuit uninterrupted.

This Journal is facilitated by number of dignitaries, reviewers and contributors. Apart
from all I thank to the almighty God for giving us pure knowledge and all kind of blesses
to publish this journal. | expressed our sincere gratitude to the Principal Revered Swami
Vidyamritananda Maharaj of Ramakrishna Mission Sikshanamandira for supporting with
all the necessary opportunities for publishing this volume. | wholeheartedly salute to the
publisher, all my colleagues, teachers, scholars, students, librarians parents for helping
me always.

Somen Dutta
(Editor)
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Abstract :

The only way to getrid of the sufferingof material birth and death is to attainliberation.
The happiness of liberation is eternal and unchanging. Therefore, people need to
be especially careful to attain liberation. In order to attain the eternal happiness of
liberation, compassionate Acéryas like, Maharsi Gautama, Kanada, Kapila, Patafijali,
Jaimini, Badarayana, etc., who have adopted various paths, have shown the way to
liberation in their respective scriptures. The grammarians have also shown the way
to liberation through correct explanations in their grammar. In the thinking of the
Shabdikas, words are the essence of the Supreme Self and the formation of words
is the way to attain union with the Supreme Self. Therefore, the person who knows
the nature of the soul in the form of words can receive the nectarean taste of the
Supreme Brahman. Therefore, grammar is seen as identical with the philosophy that
brings about liberation. In the following article, we will try to discuss how grammar
has proven the theory of salvation.

Key-words: Philosophy, Liberation, Supreme Self, Grammar, Words.
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Abstract :

The Manusmrti and the Paficatantra represent two distinct yet complementary
expressions of ancient Indian moral philosophy one rooted in prescriptive religious
law, the other in pragmatic, narrative-based instruction. While the Manusmrti codifies
a hierarchical vision of dharma through normative injunctions, the Paficatantra
conveys ethical insight through allegorical tales emphasizing adaptability and
practical wisdom. This study undertakes a comparative exploration of these texts,
examining their philosophical foundations, pedagogical approaches, and cultural
functions to illuminate the pluralistic nature of moral instruction in classical Indian
thought.

This paper presents a comparative analysis of the Manusmrti, a seminal
Dharmashastra text, and the Paficatantra, a paradigmatic work of didactic narrative
literature, with a view to examining their respective articulations of moral
instruction and religious ordinance.The Manusmrti delineates a normative socio-
religious framework grounded in varnasrama-dharma, emphasizing codified duties
and hierarchical social ethics. In contrast, the Paficatantra transmits moral values
through allegorical storytelling, emphasizing pragmatic wisdom, adaptability, and
ethical reasoning in quotidian life. This study critically evaluates the philosophical
foundations, pedagogical strategies, and socio-cultural orientations of these texts,
situating them within the broader landscape of classical Indian ethical discourse. By
juxtaposing the prescriptive rigidity of the Manusmrti with the contextual flexibility
ofthe Pafcatantra, the paper illuminates the pluralisticand multi-dimensional nature
of Indian moral philosophy—where doctrinal idealism coexists with pragmatic

humanism.

Keywords-Manusmrti, Paficatantra, Dharma and Ethics, Moral Pedagogy, Fable
Literature.
HETIDTHTID: TRPATTHITRY:, FUHTRE-fgoisrarermgtiaener, sy - 741101
Email: arijitgupta89@gmail.com, Mobile: 8420087538
22



YRAIRHIRERT YH-afRiemar: TR0 T8f: Teia 9 faRvRi oRad: | Agsgfo:
T YURIRGUU] qUIHdERYAN We-e00 Ficwfd, T void« U uReuarga-
g Ffafiet e Hf | T TR Ugha:, YT 7 JHY: IR e
Faid, Iy Agselia 4o Riafiar gt Afddmaan Jaraigy Iyar: Sifimm: i ua|
A uH: e, auiyHfaHedy Tud | URid d oH: SIagRIURE:, AeURIGyasy
S, I T TSSID: aad |

THfaAm g 9 dad R aaewm s=memt g o Ritat Afhe
IR ARG T kil 9 GRIWITAUGRIN ;1 Td Jeafgar: #gfRif~ias
U Jeagerny ereld yermf| o erfasd qd Afad o oo gfaomr,
g: ¢ HdERUUl 1 MAEIu a1 TR v shfdageada syal yHRRd
WUITYATIURTIER T: Sda fewd, d: WHHITe JHSTIqRIT: Feus4He o fRRd
Trerd 3fa HIfdaH | Taed fRUa: Tow: TRAaITT: $TYR: Hafd sfd o ufqus exod |

TSR Y fagd feuvl AgRgat @ad| quisaraRimEr AarfeRA+ Tddmauter
faRmif Fanf Afde™ e qufr weRfMRar geeiar @ cdexad, aurfy ao
IR HIAFIRYI THIG UG [RIIaRl] eeldadd! 33 arAd| o fawd sifd
T aifa®ed adadt WIgewdl: IS GuRaiRGoGaa T gufiae™ Har o
IHIGeRGTaT Hew Wigpdst qeunaHefdiu: o= faQivwdar denfia:| wd agw@fa:
TR e - AR QTSI e S afad - aRiafd | 37d: 3 (e
JRaRA JgfU Sfdas fGaRT: fAu=iieRT: STdr:, T aH=d: eHua JeSeTaw
IRIAT BoicaaY AT HFGUSHUU JRIST TR ufagad i Fremees) wgegfe: 7
Fad WAy g wHRAaaHS 9 gegafaaTs 9 uReifideduRe i |

YR TORARTAT 4: TfifeTaRe qafay TmHasia e AfdeTeREu YR |
YIRRAY AT UrdFas: URIGaay TR I: 7 Had G -aebay™ aRiafd, S g
Siia= AfdeanTeRAal JURTmaH IUTGRIT | 3 T T oHi Wed quismeme
WgeyHda- Aoy gueHifd 9 fawaRu FEuae awa: Afdeesear IdeiaTd
oEwy yfuifeaar| Ageal a9 gl I oRagH XY sfsaFugdardi
graaffeureriaetan R T o wafftr Afdegen 7 Sad wHmftay gfRia,
3T g SHTEFT: AILFQHTY RO | A): Afadh e o QrdHmHea=uu ufaf¥d: exad
7: fTIRBuiaT Yoo TReRMEHal agf |

3 YHYRARY 7 Afdepexi sareE favafand e e Afdedwd
AU Jeaa I+ 7 I JaTara-an Yafd|

et ST 2req: ARpaUTal: YROMY "¢ S UTA-w=: | TS Sifad 9 yRafd a:9

23



Ta ot | AdigeiaT Jafaaiuias 999 o fRfézad | gameiiaT Afawant yadam
SIRTEHT 4 T AR | HAT JaiH-
“erHT Teifar e 1
T: yrieg WRevi fagenfa, u: ift d erfa ) 7 e a1 yri FRefiada wRafd|

o UiE gaagnfy
AT 4 At SR €8, faoeg W: o TeR[umi S =gt faaaafd | g1 erfaeront
AT yeRfar-
“yfa: & qEswE MafAfEafg:|
dfifden TamItt GRS YHa&OR 112
Td TOT: Y HeawT: I | Yope s Srferot yfar:, sroRifae ufa Sfgwydr = emm wafd|
A AW SHERYTH: | eI TgUIRER: SRAaHgedd | SRmMIRYfa: Maugiydy: |
i~ goni R 3fafwre: | faae:, gfeaf dhfafa) sreisfoafie fRien faafa wwd | arep,
forT, S U9 T Yald | ShIes URANT Tanhbluugara: [Td TUM: Had s F,
3 g TS yeRIToAT SifY Srfart: | Afadar Bfgen -
1. i (Individual Ethics) - 3Terafafaeard ifa: @ - o, dam)
2. QHITH-TRIAfddHdl (Social & Familial Ethics) -URAR TS Ufd ddcaaiy: @t
ArgfgHfa:, sfafar:)
3. B - UTHB AT (Political & Religious Ethics) - =T, Ffcst, TSN @ YHuTa-q
TUT TSTYH:, FETe:)
e YHidaR: SRy SfY TXUd | ARdeade]dl UH: RO, HHURT, SHigwdl 9
i | AT e Afdewarny Tae Ul alfd | TN 7 Had ATEFdad, JHTe =T-
- =it oS i sifaraf waf | e e e 3fa o) aredt yr ferenfiada
WRAM | AR IS YHR 3w o UG RIaH | HgA1 3o Iq 4H: 7 had STIdHs;,
Y g TR, IR 9 UfAfRd: | T, Sifg, 2, Tom: sardi yraeutior o gurdaar
: SHa Tl | BT SR i sfafuew srawadd 9g%n: wiaunfea-
“gfsmfor f§ arad Jatfor a9 e
IEURRICRECE RN CRiC D e
aifor sfamor 7da I Taf | afe o #=n 98 R aft gew: gl 9 uafdl
sfafaerd: Ta WU gavq| 3, a1, HH Ay Y99 U9 IR MYRGE: | 3:

1 egfFd=ifasar (Individual Ethics) - 3crafafasmard sfifa: (Far - a7, ataa)
24



3ATH: SFanfor yaeydes Fgifa, 9 wa yran RRER0 woafa | o«: Jafdad afey
STAMTRY YT SMYRY dxatifd TAT WE=U gfaarieay|
gIRaTRaSia- A1 ATG-TUq- STarRarT siiid g Uiaredd| T Afqedar 9 dad
THRET, 3 g 4 Juaea: | “Argeal Ha, fRigear 4, smerdear wa1” akiaufve:
3gd A WIadl A yHelS Wyaan ulafosatd | d1g: deur, g Riemn, sk
ArfeiRAg fRret: wfeafafor wafa eid: Tast Yot erfdemy grge Yot | Thor s T
TS WY T IFIH I -
7 ATd Tou T O Sqdr: |
TAAR 7 [ou—a qaiarwar: foar i1+
R0 GH: Td GEPRE UHE = HErch: | T FHT AHSbdr: Sfdedrare Herdn
wiiRar A1g-Ag-geHe wfaufear) ve: oF gfaffd e ydRmey gfaurieay|
HAT T Y WReP: U Yadey AfEy: | o afe erarfagada, afe oF faa: de:
gHarYd: Yafd | F: o7 - Had gued, S J YHe Tudidha Rieafd | Yr=mRdfafga-
A 3 UolT: UTerdd, JUTfafed qUe Gard, YHuRMAUaH @ Sia-HTT TG ST | T JH:
Hiferetear Iomfad &3 v tg gemRmRIfad: i ufduerd | g1 wfamfed aq 9 = Fact
NI, HTAHR0 ISP Tdada- O 1d, aUTiy ued af S1fird Had de1 aerdhy—aa
g fAfdzad-

I AT TR ST 7 AT T |
fOrd = ST ST U e AT s
TN Y I HateT | o Satie-H guriar, fraffem geagad, sitreaftem
g@eRigad, Darafia frarsyafarfgdar @ e TasT Ta IS ey
oo | 93 9 fasfa o o, 7 dedt, 7 iy farmerd | enfRmey sifigar gdgseedor
gfaf¥ar | g1 ufoofed ad e wen s, faRiva: wite: ufa seomyre: k| 97 fafady
Ry Wi gaRaq | = e afldl, o a1 woun WgTe 9 a9fd | AMa: afe Jaydfed
g=afa dfg ¥ eHuda TR | T TaaRURED! TTORRED T SHigaradHTaR0l B
T fen SrifuTeiTRy ey Taf Sl SfrefeamiReaT Hafd | fen afe geiew
ydfa afg a1 farer Her <= = IRafd | vd fRamar emifdeT Qe agegen afikfar, ar g
Had MATHT, U T ABiedrEy S URAT |

o Siig-eR=UU Ag&al Afawan
TS 9 Pad HAERRIG a1 AHISID FIHUG A, SHSIaTaRHHNT Ha=Rd
TAfaafd | Afawmdr sERYfeafaRe fad-uRaR-TA -0y YHHASTR:IR ufagkad |
Z: H: I F bl STRIERIVT SfST™:, 3i:BRUGT U IR RIGHIHI Hafd | 31c: o
25




et} S UG, TIRATRS Sa8R, ARG T, ASH I @ SaHgad FRefu: |
Jfdadpoiad I TR 35af98, ISl 9 yidsued gfasoafal aikaie
&3 ARSI 96 WyHa [fEs: | Imie-aeant sifger-ad-3id-gar-
TIHGAY FAAArRIemS: | IS o YH Goet: YHoig 9: didbuTa $a- akHad
A R T yfAdpesedr: Ted: SRty afifawd faarer: e, auft qwn
TAURTT: YHHST Afdh ettt aaEReR: S W Ydawd | 9 3o, fid agq, off
@1 o1 pald sAdT: T [y IR | 3id: Tri-eiRRd vl AgEfa: SHeiiiad
Siaar! Afderarte feraEtn yeRmEAT | T sryRemamsada
IS AfdeaiRiFeeRye gurE: Sgiaufaree favaed dfdued) 7Ry gl
YHMASTIART: SYFHIPTOT FRPpfabamIhaaePuRIey srefy Ul yrasar
Toexgd| g, TAW R sfaa favar faRmor sireea= | guT auicqa®i Tgeyar:
TREURSNGY T TSI faRiemasta, quit Tqsfauyafyd= siaad
HHTSIB ST SHTEARYGRI AR SHfTTuRER T2, T4 7 SdIasyHa: g2l
YRACY REUHICTY, HATSTBYTAY d quiTRAquiMTRIRET Smayss el A&
far: g g fousifowas smref| Wigesaay St Agd: guE: WiHo
ORI 9 degamn Yafd| fageg R ughmg @ agwf: UaeTRisesear wHiedd, fog aw
AfFFufaoRi=T sreravge fAdwydd TrauTaa I deR: fhad| fagh: dwfadey
A YIS IIgaRtdl TRgaa-gdd UIe, JHSTAHMGUS: U8 TIHfaaiddarHt
UIRSHRUR IR 1 WG d i~ | Td AR c: YHTG: SIc-Toia- Sgeradl aiafd, died g
T Wigpda, S g el SRy I SAuR FuraRaf | TdT: TaaaeToon:
fau=Ity T79q: AT TS AIG Heaad: U8 JeTahdeRY eawT- USRI |

o TIaA AfaPiu=m: sfageuaiuy
et TG AFTaTEGl sFfafesal haTqeaawal $rad et Arasian
Afdwarr. srafessd Wew Al URMIAeIdER: JeruaeH @Ry TYuIRRH
Rvarrd Heunfiafd: faaue: Jeadeidayr Aem= Td AFaET fafer
3: 3 fawafal gaft Swaa: AFe: safl A1l 'nfa: @ , Jufl A uif:
diefaieres wree amterd | o Hfafawae Riem vgwad, w1 Ta e sg=ad| ImRa:
efRIRA: UTe e Hfafemat uferoa | Tt Wida: Hemme: Ragady g
STGRT a1 Geaay: 3G | Jeaald fAiIem: Jgad Ad giesad | fariemn Rifé:
S: U9 Yeaue: T GeeArReGy Hiagreid | THTer SeRiuds wsamon 7o aut
TIRAFIRaGTTI Hfafien RuaeaaT 3fewad | fafierar ua geaateg grRom i
Yafd | Toe JHo A5 F Agrend S eaunds SRR g3 | fafian geasiyy
26




TS HifdbHg e Safd, SRS Uiasafd | YRdgHIed o=y SgdaTed fRigme:
TCRMABY H1G: T AU TRAd | TU1 T Ughr: faRiva: ey SureT Yy QRIoy 9
R0 Txd | 7 AfasaraT g™ GUIRAHT Sgerdl drely SRy TR T |
FHYUREUY AU TERIST faerd 97 JuGRaMia Terasga Hiauif | ToT el faiva:
'RAFFUY TFIYAMIN, T THMAT THASGIET: AHiidad SUHgH (G Head |
SR TAIIR Uh: UH: Wolla-Hd HYdfd, 3= dd: IR0 dU~ | TaEq0 6T 3
TRIT | 3 fafd: 7 Faet YRady, it § URWGR SRETGR @ Ugal exad | o: daRIbRiy 34
YRAgAfam R Sifigiar|

YRR A: GATURT AR qHRRes | YR UrFAfasRiem: JsafaaT
Hefegfenva aaad Titasd Ugd 9H TR T URE HRA
T RSB auar fARTRAyrHaid | 3rRg T~ =i uftsa: fawrmt 9 faga:
fogm, 3 geaRReET SfaeiRegeaRievrrr Tgdd R IapaR:
Ffma IR 7 Faanedery, TagiRe siad gUrfeRa ft sawgag
TRiférae™ S| AR HURY UUREUTT HHaH! THTE: Henifa: sfadar, s, Saa
T HITSIYY IRAAR] EEUU T FHIRIA | AY: Y: Had b ISR, TIsoia
e, Hifovemn: 7 gurdexAas Yevad | o3 93 o, =, 3y, e, 9fe:, geifa: =
JUlERI=, T T UIdalv1 UG RidT ArfefRiceT sReiH: urad |

o Hifaf TP H U ggw@y

Ui SUTGET: FRIef: 7 raet STa! Hd SUGadr:, g GdoHMI d SR ARG IR
IUHIRTT: Ty Ffguer Jadry UM WASHUREIU URURAme: U AfedT|
3d U, UIdd HFdaTg GBIy ITHTG - adb- o Iadb-fabesy ded
TNfyeIsfl IR Fofafd: fafads: Afawmgfiy aurRmafieT T R
T T TASHARI |

3G TAHYTGRT RIGTEFREURITANT: TSdas TEdiedd, I3 UsRpy fafqe
Hifcamur: Tfean: af<r wE a< fEve sareay, o9 Rig: aftwy & e Sl &
FeAifadl e qa: 7Y Hag IAGHd:, Jada: Udh: TR e sifayr
Tt | a T Rig: ARYY g1 I Freld: FAdM Yafd | 3 Uré: aY e WIRYG
TR garqurt arernt faarRfed Wiged, 9: Hedl faufiamdifa)

fgdid awd ey M, 33 $1%:, IF:, $BY:, TTE—Td aIRBAGNE =, quify
AU TFan | IHTSAH, Sy, Riay, reiuffiy—udst asmon wfaffid Far 9 By
ATERA = | 37 UT6: faaeyuf i s g Hadifa-

27




“fayra: wwuel qe o guufatsr:|
RigY gmfiadsfy 7 g2 ufarta s
T I PRI I 3, T3 Ry ST a: Ufaurerd | 3 Wyda ueRfd
Iq g afe gefifRd vaq, afd ol dva: o=l araad: | Daarfesmm gavashy
iR dedIre HYHIEH! i gary Had:-
“FAYT: THUT: I1eT Ferel fHanfe: |
AU T ARy a9 4l 9 gy I’
g U "ASIIUNRE:" S, T TR: ol TYRATR: Hifgd: Wolla Hahe RITafd|
3 IUC: TR Hig: Afad gafg PRI, Wee: T TRg=iifd|
U dwa] " SURIEb R A1, I3 Udh: AU, g4I Bereuu Hgdl gl UTid |
33 U16: faaRfag- o 9a1 fawd Hadifd-
“PEB PURITG PYd P!
TIT 7 Hefod ATUAS Ipaq” II°
Ay Usidasy RIFAfGA™H | T Y@l 7 dHad Ry, iU g grorfasar
39 BT, FdbIerp! | o TYAIIRGTH gEmon R 32 bren Ffdy: e
ot HYFT IR AfdHHegy IufeRad | TR TF afrdn: S1dR: JURI=gufasy
FHYTHIUIAR] T, T TR HYTUIRIRATINH SHTGURERT HRAT| TS U T I
TY: T~: TuioiaT e - iR -Terifas - fifaesedl FHTarndidey: 39 exad| Tgd-
Jufest aw: 9 Had JHURACH! STarT Riemd, i g Idommi od Ardabiier!: Riever:
RIS |

o INMYFHYI UFa YNy Haq

UUYFAIARYET U8 YA UFdauiisd AFdARY  Famer Hifagmm
4G Feayel W Hafd| 3MT IR AHA AFRTEar T Sfafren T gavaa yewdd|
SR SR g@rd | ST $d g TEa-admT: dresi fasy Foff o= arare: uxre:
S RIef Tes=a: Wi, 05 I HUTaTa- e Ul URART TR R AR g QIaHTeqa Y
YTl | Ta U UIT: Sifafsaaar AHaaeut-ai Huifiet Yfte Ader favea
T4 X4 HY Wied[ fdue-Ted aTdaRul goii-d, TR faT=re Aedf=, Idaq wiaured |
fREramya gafbEmoT g TaRregafayT @ TRiggdr deamisdar= Sifaesregor
TR | o sy, Sfewrar, geard 9 faem a3a garere R anafa | 1, $8T:, I,
que: IS g TGB! ST ife: T2aa | BT ada Jo-aara a:
Fraa: gfaurer, a1 ST edhasgaduRiRid S It e ugefal fadvaar T

28




A Tfafdwads 98d dludf~, Iq SaE-Ew Mi<gRioRuaN” sra-agaii
I | UFfY: Tt G- Ufdumel aq IRRG e gfaxifaara sfiamuurasmier | gram
FHif i g gfarf sifarl | Fe i@ ad-a Isae i de-ifd:, TwoT, @A,
TSRS JTed! dREH UfauTe | TsITUIRIa« HieagclawiRy Y famm=t fam
THIYTAN: 4 JRIEfd A fR1ead | 94T HRide giarRmyTard fqud afvg gadafa s
S FagEAHAFREST= afofad-
YAy P1AY gfSdw 7 fd|
¥ Tq gif arfa et ary gyt e

SHaTHTT Hd: T: BTG YT HgUR T HYUHRIAMTN: FHaed: dFeRIST e |
TP RB AT SHTUFI FRidarsmon ufaure HRifd | 7 Riead aq e RIS -
famaarTe: W, foaRyde fharieH g Shedoe vafd | a famr uiemt Har S
SURUM: Joh=ad | SifaaRe= S GyRIgdd St | Ugid« 99 oF Faruuegd exad |
Ty faRiefrvaTe Faffd, o3 ureew: TgHe FamyH fawafd | aur gshiasitgasar:
HYUT SMARIREOIEH it Gl | BTt HUTRFAoR TRATATRIfG U= Hew
S| YFAHT<H TaTTRINT HHRNT: UGG Yafd, of TeaaRiagHw STy
SGUGeR T, T HITeIH 1Y SaRe0 8T R | T {=IeH Rdleg HRA® RI&TIGH:
faRia: S=fienes sgur uRadsiicd Tdadt | Fa-iar e Qe Riemugtay
T UTSUh AR TS YRS Trep fAafrdT: | 3 & TTd T IRFIRB TR
fagr TaaRgFr RigoRidt Wiedll Ry TaHuGay ShadeRIAHRIT AqasIad:
QUG AT o TIdaddT: fd< WRfge: Il 3T 34 iRy
Rreorfe Togrmafafy grer | UYU: FUSHET AFTedT= Afdh IS RTITHd U
TafRrsea | g9 arfr uxuimmEin, quify awt wuTey ufdufear: o gy gt
AHSRAHTa faffed pdf~ | fawemf HuT: Tae SeRSGHRTT Riem gad anfed
fAffqam oy Fury Terdhiar Sueed TdETASHTRINTRIR AHae TsededTsiq|
gYT- Rig a0 9 FHalfd SRERA Udie: | Rig: I@=Id: I6@w, Faad: 9 Pidd: Rl
YT Ugda Rig: JaT fadefag: Yafd, dar 9: Wiamrt $ft FHRIfT | 47TTa: IIqed, Hucs
T TUS: T: SAYUI WarH Freafa, fog sraa: fawar: vafa | $: i, Yo = udie:,
for=g g1 9: aroft Frgtg = <reifa, IaT uae sifFariy| “araraed: 3 Jareeaur uRomd |
qR: Ud-d 92Iq:, SRR, faggordig=: UBRsU exgd | 9: 381G $hid- a1 i a1
FUIHI BRI | U [ATIERUIIERIPT: 3= S TS, Yo:, TT: SATCT: URIUTEI0T: TUol
STTAT: | 7, TS R, S 9 gad:, I6: YeAgs:, Ied d Udid:, TiT: T,
R I Ucleb3el: Sch: | T~ T U0 JURIG fprHiae, g Qad: U qHIaR
T RITN | TUGTG UUE: 98 RFd: AFdue: ueew R Wi, RReume
Rremaft faarf~T| 30 At ST OB I Fd FHIIAR T |

29




UIde A bad AapUEeyde:;, U g SiaTeRHIUGRIES: T, J: JaRudd
TS Afdsfew oefafal afd fdveReemr: fAparmay e,
IR SEAEAETRN AfeaReT eedar JRUHEr wiql e srew
Ra: T Had fFargye:, NMageammre: i R | Taaag=<xy 9 a8 YGRIY
eI | STy I ARG UG SATEHT HeaaY: SRedhadT Ufauiy agd
J GeeaRgedT: GorT: Hidd Qe | 3fd: ARSI G UISH, FHS : SR
T YRIGIRI ST G ST SRS ahT: Jad-T: fshary HIGde: | 3fd: 3R TR JUM: 7
FHad YdBIabI-aH ST, 3 g Ui gyveRidma- it Tetaar: | Rt Sfafiemat
ATUIIHT GG d Ui« SHIRdT- Jedaren gRig=ian- a1 e faom:
9 g Fad 9ad: Adq TId-a TUd: FdabTiers Ty Jearaay|

o AfP v Yeuaie 9 fAaro agfa: uga-ag

ATRfA: TIdd Ad g UrFTaf HRaaTgafayfayd IR R o Afdwaieg nftieey:
IRy & fRmyHage! vae afafiRyd e ag@fe: g arieretae, a1
AHIONaTY JaRaqRIN 4G AHiihdeR™ Afdedea i 9 wfagy gt
IR | TFdag AR U Ah B UG IE:, J: TRARSIH AU SHaeRi oI g aadi
A g gadaa eiafdl Tl IR eAyRdaaES Afdefaere /g e
AR UTea=dt |

HIH: YHe WHTE TeRaTres e RufRdadt | T uH: bac S STeaRFTHYd
IR, i g Trguisiia Gifaario A=) I < sifgan am=iad ayRyiar sarea:
TOT: YFRETUT AT, A AT GHTSI o0 < SHfafwserdis: Hiwl | AgufauTiadHd 4w
U3 Y& JHIGHISIRI &Ubdd Hafd | il YRAEsel T U] 66 Ry
39 TR, JUTY AHaeNTd RREITRAM Sl RIMHaR: IERaHRI | TRAUSY Jarequ!
JUCRHS TUGY] TId« HIdq SHRRURNAHT YU HUFGERT ik srelad
SRITYAT| Al FHUT: 3 WG -Hiaarad Jrerdi-d, A1 TEHHEART RRAgyTE faa=af=T|
3 I g Hauitar weRiret weiied el 7 TquRH uwa| o=d
e miRdioRgu fqafei samagiesiaTurs IREH Fuafd | JHT Araadl: YT
Afdemarny faRe Ardaaeuw Rufduga: STeYasUREUUITE THIRI: |

T Tl TR Mdsie: 3, qU earewd eieiygd- SWaad aiRfAsfasrd
grTfore e g ok muRTeTREUT TRl Tt o Sifd iRt wioafa, o
TIAd df g Ui eraan srgHareTieaa 7 wRaifa | T8l afdfd: o nyaresiyd:, usia-
g fa: SaRiausiaig T2ad| sfd: Rffaeuur aad wed aq gg9fa: ogd< 9 gaf
frsvaTgafd o= %, Uit SHARTY firferar yRdiaw AfawTesia guidar ufafafid v |
HIHA: TRAGTRI Uedaed S USY0d o FUIHRAGHTATRIETAT: Hbe R faem |

30




Tl ARSI YA ST AfsRiamaRer Jafdae i w=ar =g wead, o
R AT AN G0 3uierd uyvesld vadifa fiw|

Tgut:

TIHfa:- 8/15

TIHfa:- 6/92

TIHfd: 2/99

TIfa:- 3/56

TIHfa: - 4/138

UId-d fiEmnfa-23
U BT IAT- 6
T3Idd SHORITAIAHRBH-1
TSI TITOM:- 1

SIS IR

1. Edgerton, Franklin. The Panchatantra Reconstructed: An Attempt to Establish the Lost

© ® N o Uk W=

Original Sanskrit Text. Harvard University Press, 1924.

2. Manu. The Laws of Manu. Translated by Georg Biihler, Clarendon Press, 1886.

3. Pandeya, Shyama Charan, editor. Panchatantra of Vishnusharma. Motilal Banarsidass,
2012.

4. Visnusarman. The Panchatantra: The Book of India’s Folk Wisdom. Translated by Chandra
Rajan, Penguin Classics, 1993.

5. Bandopadhyaya, Manavendu. Manusamhita. Sanskrit Pustak Bhandar, 2016.

6. Sastri, Bala, editor. Paficatantram of Visnusarman. Chaukhambha Surabharati Prakashan,
2022.

7. Bandopadhyay, Ashokkumar, et al. Sampurnam Panchatantram. Sanskrit Pustak Bhandar,
2022.

31



UOSaRISoRTATY -YaTiTG gafel: HaTJaR
PTADBRUTTTHIEUTH

Basanta Chandra

Abstract :

Here, I discussed the reasons for poetry according to Panditraja Jagannatha and
Revaprasiada Dwivedi. Both the Acharyas have almost the same opinion regarding
the reason for the creation of the poem. Both acknowledged ‘Prativa’ as the reason
for the creation of poetry. According to Jagannath, ‘Adrsta’ is separate, ‘Vyutpatti’
and ‘Abhyas’ are the combined causes of ‘Prativd. According to Revaprasada,
‘Prativa’ is of two types- ‘Svambhi’ and ‘Sahetu’. The reason for the ‘Sahetu Prativa’
is ‘Sattvadreka’ ‘Adrsta’ and ‘Vyutpatti’ are the ‘karana’ to the ‘Prativa’. ‘Abhyas’ is
the cause of ‘Vyutpatti’. According to both such Acharyas, although ‘Prativa’ is
a factor in the creation of poetry, the order of factors towards ‘Prativa’ is slightly
different. According to Panditraja, ‘Prativa’ is the presence of words and meaning
that are favorable to the events of the poem. According to Revaprasada, ‘Prativa’ is
the manifestation of meaning. The opinions of the Acharyas who assert the equality
of ‘Sakti’ and ‘Prativa’are divided here. According to Revaprasada, this ‘Prativa’ is also

seen in yogis. That is why Shankaracharya etc. are called poets.

Keywords - Karana, Karana, Prativa, Vyutpatti, Abhyas, Svambhi, Sahetu,
Sattvadreka, sakti.
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Abstract :

This research paper focuses on analysing the first verse, known as the Nandi-
sloka, of the renowned Sanskrit play Abhijidnasakuntalam. This discussion is
primarily based on the Dosatattvas of poetry. When we study this verse, it may seem
that it doesn't follow many rules of the sastras. However, upon in-depth study, we
can realize that the Nandi-sloka is highly meaningful and entirely free from flaws. We

have identified and marked such instances with satra-references.

Keywords - Nandi-sloka, Abhijianasakuntalam, Dosatattva, Sastra-references

>G'q-1?§'ﬂ'l_d:

Iyl a8 3 Tq gHaa: WUAUTHRT SroauRy JURIRG MRpaw, dY Torgadd
elagdmg Jelfifumey Suaeg el aed uRReE: Blhigere:
TRIHABICGN 3Rilg 3-IdH: | TG JABHRU Had HIAY| I T S o=
TR d: GURIGTH | Oy THTRY [URIGy ST QveRiFegi: Tuead: SRS
Hiuq Fre aRfdr | Tagieun dereRIoTe A Iyg RRY FRurg, aut awqar
SISTHTRIHT TGT SR, STHRITY, 3N, g+ a1 SRS R Ua | dgandierg
fEarfemfiug gRART TR0 gsid $a e 3fa gfagTaue Fsgerd | ave deot
TRTSU0 HRITH- TAUDYGT ST 3| MY STHRNAA SISTHIEE:, 3 3Ty 19
AR fawg: | S1uaT SISO SMTHTET: Sfd GISTHIT: | 313 STHIH ATH GIN VT (TR H
Sfa 1 i v T wryaan S&iun o= faaRis Ui Swtert e fawa: |

Td HIIGRIGIAY §g7 IDhIHhaiaghg: BTy ST & RIdn: | fsrmemasHaRaish
SIS HIGISTEY SIE NI ST 3 fdl UTTHTfd | TR IRATR AT ARl {3
e FaarNaRid Ioy RIAY 985 3 Ud ARfa Qg wed | siufd d: gareadRiay
SISRIAY U §gF QY T4 F dad, MU g aSHE faerd sig QvaarHe, 9 g udbd
Td ST U1a: | SRTSRASTHA e AHTHRIVT SR Adl- 9yg RRagurd

Author’s affiliation- Research scholar of Ramakrishna Mission Vidyamandira, Belur Math, Howrah,
711202, West Bengal.

Email-id- sumanta.patra.vww@gmail.com, Mobile/WhatsApp- 7864022344

Orcid id- https://orcid.org/0009-0001-4758-7887

{ HUMHIGARIRET 08¢, T.¥&R

41



DI ARG ICH Y A<Ig AY RIAY TATdesedl avl: Jwilid Foiad dui

YA ARAGFATS FHATE 0T faaRISY: TReqad |
PIIGHDT  GRGHANRFRGAH? 3 JOGER Slvee™ A¥En:
D: ARG TICH T GIUTHIET JURITE |
> AU
a1 gfY: TrexTen ggfa fafdgd o gfaat @ geft
Y g BT fau: yfafasergon a1 fRydr are fayw)
ATHTg: Yaa TSI R TaT UTfor: UTord=<:

TTETTH: JORAHRaq SRATHRETHRIE: 1 3fd|

T TevEE i a1 g Ud: gad aql 8F § Pad UcagpHrdl el
YRARYRY UTeH 7 v 3 TR Renfieadnu guafk| deat see e
eReaRIgariTmEIcdT Tdiedy- WRafduHuRe fenfdegar 3fa aq faq adife
TrEAE! TeRTeaSTRdTad-

RABUIG: UG Didd s HUTR |
RSIRATHEGEEY TeHRR I 3|

31 Tl Ude Ure: Ue HidgAEAa SUTSH AdH | 3R Ha- gord fae ue Hadifa
T FIASIR FHUTT TG U Iagdid ue Hiagrgdia| iR Ar<iug g e
CIESISEAST R G

7YT a1 GiY: FeerE 3 guwaeH| Fef faftgd a1 sf s fefaaraaw a1 7 g
3 qelgared| 3 ¢ Fra faus: gfa aqdarea) yfafavaron o fyar s fayy sfa
UIHITERIY | ATHTg: Fdd e iania’ Sfa wgares | T uive: U Sfd JwaadredH |
TAY: TUARAIRAg IAMREIRIR: 3fd sHaedd| TaHd Udd degaey
3fATRUCEUU 0T | AHTY aTaT= 19 3% UaI= Haf=i| 3l Ar<iverary 3pfin: ue:
oy faafasgar:, siftg faenfasge oy gl

T 1 giY: TSR 30 IeeRTeN gfy: Aferaftifa agrd ag yfafasstal aaife ot
3T YR M1 3fd HRYa | aurfe dRiauAufe aa - awTgT TasTeIeT MTehTRT
TR SHTBTRAMTATARPRIRTAISe: gyl s 3| oruf rebrer-arg-3ifh-Siel-gfiearad
R TR 2083, 9.99

3 FIARIIUTIShadl 083, tre

¥ gRerafaguredarsfrer: 2REC, g.c¥
W TeTIRTITISRadr 2093, 98
& YcTaTRIAUTTshddl 083, tra

42



JUTHHYET: | 37: Tefte fenfaRiecioe goH s J9aw| Idife o Sal WaT sfa e,
3 gdafciard: | FeeReas a¥gd: WSl Ud AR, 3 g USRI Ubder FUHGH| 3Uid T:
FPI(VSITUT: STET) TRAT gdafa-t a1 giy:, 1 g feraedd | TeiTua: v gideg oid T 9@l
TGRS FIWCT -
TCUSHHAGH TEHTLIHTHT|
IR SR W ST e al e fdreg: I (@ fear ¢/R) sl
Tard gl faRie A, Sifig faRiemyras & | srufaefie faRiuryrag R Yitanfy,
g gTH 3 |
T A g P Ay STy faenfaRiuevisi| adife Ry Hrayg A | Td
s s e Yewmed Afaaq 319U 9 95 Hrafay™ Tkg aHq|
e Ta feRIAHTe guadmRifd | dgad AT T
3R faverd gt arguefas @afear ¢/aw) sl
S TP TRIGGIheIdgR Ta MHVAATE 6 | i Tedread feara: i,
e T saremn| srufg fod Famaafa g, I o= 3fd1 o sfavauRigand
AIHIIERT UH0AT - Q| S IRAYHT YEd gul- e Hrad g
&UT-fe-Arg-auifamanel 7 Wied offe- &unfe: WIgUIidd: | Bleae!SUINGET
&UNTGTERIIN: " 3T HTTaRwS G |
1 faerra srfucitfauiata =i feryararet yafd PTedy | dexiaurdd BroaudT= gul- TRy
et: Srfufaufiedargar il yfafawaiur s seRdudd ferd fRvaay gf
| Fdife IhIfad: &1 Hdl SHYT | Fdal Hag: AT 94 7 YA | HEITGHRATY
FHYfT| Td HiocraeaueHT Srivdifc: RN yafd, 7q sifefd | aut sgasTafa gfa:, Hofk
S | U9 Y U [ =1 TR 3 Yafd Xeg: | 9419 Yfafaua: ([saredT) o0 I 1
QTN a1 QedHI[UN 31UTg BRI FIRGY: | Td TR Seiyifafderarg afe ad3a
QIS Ifohad df PToaH SHfAVTd Are | TaHH g YearuaHi (@1 fRudl oure fayH 3ardHm)
Tfaee faafe sreRmiy whvaddl qum yfafdvaron sy ue faRmfufaurem
BT T | T (31fd: Wead! arsf FAIG Sremigaa (T sy, 3b) 3fd Faaq
o) Uit e W | S UG TTHAT: Apaeman: go=d-gR-SR A J=ad |
grfcrretey: 0 fas emer s ardar favd 31 ORay: JTERa-Rgd-MaHRad Tare=h
far 3fal sl T g
T IS UCHHSIUN W JTedda Hafd| dga aniieHeedd gul-

© TAREATITIISATAANCETAR: 028, F.20R
¢ AFATHIC: 0, T.(¢Y
R Hfa: ST AT AT SEFHT sfa gy

43




Yciaifaa: greadare sl o wifoM: uiuraw: sfd S ugd UIuIRIsaTq $-Udd Aguia
g fafgd Rreafd | waa: suieaes sidg-siademiskiia 99| adifs smardad: Tor:
YIUfaa: 3fa Uggd THoaaH SITHRId, TR drqaiduaiaema fgdammecmniag
Sfia= @ arl oF WO Seadt Haf=T 30T - ariarel Hafd | aHE g fada s IR,
g gTeadaaIH™Tag R faerd|

T WTaa: g gdowaad Qierd- sf-aodH - G- g STeTRl-gdt-ardd - 3|
G IUERAT=IH =R aTf: Teaafir: sefi: af: sfaqg SAaqwad | IReg U= drRaTehTRi
TR, T g ugel 3fa feanfRiuey 3fa 391 aaife Jerawd T Udes: | Toaaniey
IRy WRFAYGe Wifhad fas = gl

7GR 3if~r TR0 Ay Yeeny: sAd agad e favaw| aaife

Y] ey JHITaRafd el FuH|
3fgug faues afefd i fasmarg e gl

3 HyF URISTH: | TaH dvea Wiend TanT: Igwsd, 9g yemd| s farg arfi:
YIETY: SIFAH | Ud ATHRUNGUMUNGTO AP TGN Hafd | HIAUBR! deci&UredH-
FAUEPTA ATHRUAEUBIALY 3| ST HAUPIAGNISKI o Todea™ dbad
TRIEH SAAIISEA 71 TGFHN- TedeaR UDHTa-TRIGT-TAaI G Tdsariad 3id|
TSR] URTe 3fd | o URIET: Taant™: sad geif: deu-ias|

T AR YR 310 a0 AIFERAN 99 IFaH dxadg | Idie FHURT TG AT6IG <R
gyt = ufawifa, sifug ufdwa Wata A=<l uafd | = 9= o=l U Al ua-1n | GAUR:
S g WRATHG: 3fd WRTaHIq| 3idl HUAHGHAG AT 99| Jaifg IR
AYROG AT} TS, A GAUR: 30 TAURATIT RITAd TAT: | 3(d: HiagAy A=
RIS AN TBISR | 3R v fagiel A (e FUR: ufasifa aafd a1 saf
Jef=T | Afe AT THUR: UfaRTdianiced HU Aiaar? S gy aaHadRIe: U4 f[auMIg
3T | T STETeATTH STEH glevTe 3 Agend FHYE:, dgaay [Aghafdam 3fd

Suwgla:
T AR AMP-ae-Ichd Taiue TGN TUT QISTHIEMT FUTHd SURITTH
T ey fafgdadiia Ry

%0 aﬁamﬁatn—daﬁﬁer ?REC, T. (R
% IO EEHRS ST Hed st ga ofy favawn|

R TEAE AT IRIAfATd I FTRIATA JeaaaFdard aERfT Yodeicd dFdacdd g
aTaREST |
%3 HCIARTIUTIhA 088, T.293

%Y HFHATHTT: R00¢, T.REC
44



GHUCRE

S 6 M £ X W

Ro.

Visvanatha. Sahitya Darpan. Asiatic Society, 1851. Print.

SfrardfayTy: | TETEHUr: | TRITET TG AT, 08¢ | Gigaw|

HF<Y: | F-aTcID: | TRITST USRI B3, 03 | FfaH|

FHIARTOIAYATY: | TEAGUN: | Tpd YRdd HTUSR, 023 | FfeaH

PICTEN: | SHFFIG T | TPAGIDHIVSR, 093 | Ffgaw|

US| BT | UHeEE Ig GRS Tq, 03¢ | GfEaH|

JATIRS: | STAIAHTEIT | TRTd UIfeIdh ]Iy, Ro0¢ | Fieadl

YeTard, ST HHR | AMGER S T[0T 3 SAER URTer 3R HRTE | Wghd Gd HIUSR, 08R |
TR

Tg], SO | T d TR G | Y&pd HIALTed TaWUT F=HTE YR AZaRl, 2R3 |
ESE

BReARIGFIani: | HrPHd | qeRRigrafamd: 3¢ ag7ed | gfan|

45



YA P RIIIRSAT RIS Ta&dr
YRS -GT:

Abstract :

The Bhrantijfiana is a very important theory in Indian philosophy. Like other
philosophies, the subject of Bhranti is discussed extensively in the philosophy of
yoga. The way Bhranti is explained in this philosophy of yoga is similar way of the
Bhrantialankara in Alankarasastra. Based on this similarity, | have imagined the
impact of Yoga in Bhranti, and this is the subject of my article. The biparyayajfiana is
considered to be the root of Bhranti in yoga philosophy. In Alankarasastra, Bhojaraja
has also called the biparyayajiiana as Bhranti . Not only the biparyayajiana, but
also the way Bhojaraja has explained Bhranti in his book which is completely
reminiscent of the Bhranti theory of yoga philosophy. Bhojaraja has not only explained
Bhrantialankara in his book, he has also mentioned two types of Bhrantialankara
and has given two examples to explain them clearly. After explaining these examples,
we can infer that this Alankara has a connection with Yoga philosophy. My article has

a detailed explanation of these matters.

Keywords: Biparyayajfiana, Ayatharthajiana, Atatbé tatbartipa, Tatbé atatbaripi,

Bhrantimana.
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Abstract :

Vedic literature plays a major role in Indian civilization. And to understand
the Vedas properly needs to know the Vedanga. There are six number of Vedanga.
Grammar is one of them. Without the knowledge of grammar, the knowledge of the
Vedas is incomplete. Not only the Vedas, but also the knowledge of the Brahmanas,
Aranyakas, Upanishads and Smriti Shastras. Because without the knowledge of
Sanskrit pada the study of Sanskrit is not possible. Sanskrit grammar is inextricably
linked with Sanskrit. Although there are many Acharya of this grammar, the most
famous acharya is Maharishi Panini. He wrote the Ashtadhyayi. Ashtadhyayi is the
only grammar book that contains references to both Vedic and loukik Sanskrit
grammar. The bhasyakara Patanjali and the barttikakara Katyayana played a major
role in enriching Maharishi Panini's grammar, that's why Panini's grammar is called
Trimuni vyakarana. Various topics are discussed in Ashtadhyayi, one of which most
various topic is it sanjna. It plays an important role in Panini's grammar. The result
of it sanjna's is adesa, agama, guna brddhi which is one of the topics of grammar.
Maharishi Panini composed a total of six sutras in the complete Ashtadhyayi, focusing
on this it sanjna. It sanjna has been completed in the entire Ashtadhyayi, centered
on these six sutras. It sanjna is one of the main subjects of grammar. Grammar is

incomplete without it sanjna so it plays a major role in all grammars.

Keywords - it samjfia, anubandhalopa, ade$a, agama, guna, vrddhi, pratyaya, Panini,
Astadhyayi

INIIERE U [T Hafd HTST| "HTY STadTat a1 SvTS HTdl: HINT Wee: Rigafa|
HTSTCl T T HTT | HTSTHRTS; UGATRIHTORIA HogRoN Jad =i

"HYRITVT 7 YA G BRI A Tiooaell: 1 A A (a7 S Aragal Jeio: |

JOUPT THAGRITT Go8 AT Wl URid et W YFOH Il aryyof YNor il 3fd

Author’s affiliation-Ex Student of Ramakrishna Mission Sikshanmandira, Belur Math, Howrah,
711202, West Bengal.

Email-id- nimaydalal4@gmail.com, Mobile/WhatsApp- 6295965699

Orcid id- https://orcid.org/0009-0000-9469-0441

50



3fd: YT TSN FAIFYTURGRTT | AR HTR TBAHTST TF JAINT| TRGHAHTT
Jargr HISTOT S-aReT| Ty 3T HTSTT: URHToi gRad g mebRUR-g Hafd|
TERURA AT IS TaNT: S A Xadd | HROMNE Jaram et gd vafa sra:
T R fagi JaTehRuN: SHTRRUM@Nd Hafaan 3fd srgadE: Wal aared
gfouTfedaT]| TaHTdrd T ATaRURIRGHd Fayi JRAT Jayd Yafd| dgad "HIung
R 9 YdRANSRGY" 31 36T ATHURIRG I Neaga-add yafd| dgad
gfoTafemam

"Sa: UIal J 35 B HedlSY Uadd | Sfaurma- Fef: Fread siaged i
TR TT0T g de TG TR0l WY | T AT sadie Herad 112 3l

TGy AHURING JaIgEdidd: Ay WY Hadld®  AThRURIRARITEIA
JANHAGRIS Hafd ded HeTHTS Tasifer:"” STeIuH fseRon oi: YS§T dals e 3ay sfal
U Veagy ATHRUY| TUH 9 Hdl Ia: Haar Hafd 1" Teed AHuiifd 3fd:
ATERUNTT JaTTeTIURT B HIHATIIHYTY: | 31 SATHUIRIRe et g G | AT
3 ATHRU T [qgd | 31d: JER Wi a: fAfeas | T qe0 agyRIo Saaq

" SUTERTGTY IRAfQyd g
SAIYHTER g Afaal fag sfd |

3yfq  SCUIERd], WgeHd], URAWl, AUGR UHRIGd, [FRUGRIeGR,
Ty faRaman: If T e Efor se ueRIftT S arf e SemEm, aRueREs,
foftrmy, FowEm, sfocerpy, SRy I Ty IIREE-TaH| I 99
THAEGYH | 38 W S 19 AR 3 dlfadheddgR: Ad Ieqafd | AW el ug vafa
YT GIRYY TF: T: SF: IG A IH: | 3{d: I9: 3 I 2RY G vafa o1 e
3 arerds UgHa T 3 Iead | R o1 Wt Hafd | Tl SRRY™ OF: Wit ud wuur
BRSO T T T3t & e | m 3rdg Tqur: | 3/ U 3y TS| TUIvey T: 3ref:
3yl 31 I UG WM | UIOFORERT A1 a1 SR = R SEAAG A YEr
fefae wearfad 9¢ S vl og eg: dar 91 I SRR 3fd A1 T 3 79
3¢ PREGH FHN: Afct | TR Biere UG- Tad S Il AT AP S| U7
gfg:, Tor, fedl, T 3IeT: | IIREH Uew Xfad sredfdl erifq I Mfad areafdl
3d Ud I Nfdepige Hafd| IdT 3cg 0| 3 07 Yea™ Tfaa: Yafd 3cg sfdl
3 YT B FAUTEDH S ARG | SR T ST Uz ATl T SO Yo
fop¥ 7 7 HETHTSP IR I S T S ored R SereRufirserama | s
AU RANGRRG HHRUNT: | Sfch: YIS GeuIaHGad HfOae O 9 drgad
1 aﬂﬁwsmr‘rmm 03¢, JIT ¢¥o

2 RIS R aﬁ%—mﬁr 080, gl 2y3
3 37 IFIMREIITAR:, 080, ww

51



RAYGAUT 3| HETUTIGRU Alfdhamey= fawisd Ffid: e ardd TRt g
ST TSI T4 Fald G Ivad 3id | THRUGRIGAN Sl ST I | d¢
I3epT: T i~ THU! JUYNTA 3fd | T HadUARIGAS Y ST~ 399w 93 | Taftefy
$89 AIachToIg TIETON 3Tg: JfGRTes: T, 3Med: TR 31 ook g: Ry 3fg: sgaanss
FRERIGRIETERI | o AR TIT TRz 91 I3, T el @ I fa 1

HTHRURI UM Weai 9 Tg=uur Feme sy T3 RiEeT: i~ | TarRaaaaf 5q
S TSI 38 T SUSRISTIATRID ' ST LT A dlad ' SAAY GAY Uifcrar |
TAYT G0N T STIDHROT ATHT GRAToaa | nf~ afor ues fawed iy arf oo
ST Uha SURITUT | SHARGON SPTERAT AR qaiguTe fgaioRpaRy
YR Gi=t it Tt 0T TE AT SIS0 |

S BT SAR fIv UiorHeaTel SHIfY H3m 1 | UR=q U= GaiawyT Hafd 3T
Sfd d ST Wiigpdf=T | TR0l T gt fore  Jerey <d UTg: Ucid: SHIGRT: SRTH: dal
T JaE 0 919 SUGRT: | SUSRARITT T+ Jereun i 0y 9gaR dba- qult: JufRyar:
3 yfchamat difdhaeuy A fagf=T | 3 qork: JuSR i TReg Alh 7 aWf ATH Siga: | U 9
vt fafRreT T3 Hafa S Sfc: S Ul O STH!: SgE | ST ST HAw
07 - 3G - MW - NTHT: SATC: Yaf~y| TYUT "3RSI (19.3.334 ) 3fa TargaRY f3rq
fOrq T W 3 S gfa: Wafd | e efardrs (2.2.¥8) IARH T foq mm:
TW Vel fadiad aw1q Ssalq d i 31t 7 forq omm: 9% Sisawy faefiad awnq
TleaTq 3R Hadifa ek | g fufd B gapre (6.2.9%) 3 TR FI UHR: FITH:
KT : PAUIY: TR SR AT A P AGAU FLIRY P (A SHH: Hadlawd
TE: | YOUT ot AW UhaRd YAIT: Jedafd | 9T i uay: s udy: Rwdd:
Tl afEa (0.3.332) 3 foRiTow S5 f&aad WR umeRT: Hafd |

SIITAT: el YT SHAAUTIHYANT SHTelld= | SEITTDRU IIAMAUIDY g
TAY "IUCRISSIFATRID 3" (2.3.) S TUH FFAH| SH¥Tedmi Yy Jdiaure fediaad
THAHEH | SUCR! A HHRIATRIG & TR YA ST U g JARIRE: | TR
UL T T 3 G she: =T Hafd | 3Hc: ST 3 v 311e) [ v | aunfe
I "IUCR: SRV T IUC: 3T Yo STIHGHIUH SRV AR Hafd|
STHGHIUN AT A RUTOAG IS IaNTH | He¥R0T I 0T arforfam Iferam:
G UTS YTIUTS [T TRIIGY: JRAT: ATRIBHRUN Hal= dIRIBIIAT Fafor B ORI
ARV Wfehd=d | 3d: TaTor AT RG] ST feaMT: UaT: STERM: SHTHT:

4 8] AUARTER: HETRIR:, 020, THT Wo]
5 8] AUATRIGR: HETE:, 2030, T8I o¢
6 8] AUTRIER: HETAr:, 2020, J8T ¥30
7 ] TUAIRIGR: HETEE:, 2030, JBT 4R
8 S AUARR: HETEE:, 030, TN ¢

52



YTUTS TS dT: 4Ta: Tl ¥d 31U SUGRM: Y~ | IUGRT: VoG RAT THAT HINGATY U
"YTIGTUN UM G aTeRAT T TR |
S{TTAT: TTCRIT: JUCRT: Fabiferd: II" $f |
3T YTUTS: FRAUTS: TTUMUTG: SUMIGUTS: FergTIRITHAY U=y Y Ufdd: Teal: quT <
STET: TTHT: TITT: Td I SUST: TG 1~ 3id 3RT: BIRBT: 31: | HIfre ISI8un=
T
() TaIOT AT RGO SUGRRITHIA T | TUT 3 T 3 I[| B & F IAGT: |
(}) UTda: IR WY Y1guTs AT ad=, Al Wy USRS I | T, F-4ra:
YIS SPoT 3 FISR: Pa: 31, 31 'GPl 3 P-UTdl: IUSK: | TaHq, gg-Ura:
3 3 Iuer: | R-erar: ey 34 IuSRN: | -4 T 3 IUS: | HUFT UG
SUCRT: YUTAl: TRIFUYLRT: UF R | I, 'Y U7 'Y SAT UK |
(3) 99 TN TSGR T WU UTed=, AT WU SUCINITST: I | JdT, ‘Jar
3T @I SUCR: | g 3 JH TR SUGR: |
(¥) Td ST, SANTATY AT FAUTS TS, TR AR SUCRT: Tl | JUT " Hilx A"
T QAU XY Sfd SUGKT: | TATERIY Ty IUCRY T: WR: SATID: F: TH AU S
yafd |
TR YR : TR AT ST Ul SARSATT: TI I | 3{cf: TTHRUTRIGIToh I el
- TR Wi 3Ry e Uit g 1 sradied 3fy urdl: g Ui Ui
YeaTq TR ST Had iR 3fa Wea: Fwoerd | gemd: wafa wfosmaa wifesaa e sfa
Ui ARG Yid ARG Sufq "UfoRn gl aui o wfasigiRier:
oAl g RRERaT ARaddl Uy ARG @i araq
3 IAHIRAREIHERIT 3fd: 39 Id I T JAPR: HAISTAIRIGUS Sa
TRYTETATY JRIGRIGHTEREeH ausT Ui [ 3Ry oreiiad 3fy wia: | iR vasr
GG - "I TR 749 | JABRUT A9 [Gafedr: 9 A ufddr: SaHy
Ul 3fad ek S fafedr: o o Fofaftedd: i gfa) gur oy gg
TR YT U TS Wi Uy 3fa S 007 Hagiad o1 S SHRW SRS i g7 Hafa
YHAGAV | 37 3 I I 3R SBHR: AN SBR: AR TR Y T 1R
YTl Y TaH ¥U0Ig URITUgd Sl SHdRE I 7 Hald 3 8 FHR: FRIANIS:
3| Tog e e TameR: Rigad fawisd sifamqud 98 sireiedd | IR av]
ARG TASHART | A0 P AHRY IR HHR: SHTARIGE U cqie: Hafd | 3
UL ST AR R Il SR ShR: SUCRI Sfaivicl: 3 Ju: S1fT 37d: 3 BRI
UGG ST YR | TIT 0] GO TR BT Ie): T Hafd | 3 JueR
e ARG U TR 3 YA ST Hafd 3 or g yrard: |
53




FAAH [03/03/03]: STV ITIAUES R o @
"JUCRISTIRG A" Sfd gagagued sfa sfafd aradal sra: dféma: g wafa
JUCRIS Biorq W Sl IUR! Saiiad SFIASHauied 3 Hafd Uhaezur sfd
PHASRY Y | AT T T fagam: Sif<1: ThR: I&Fd: Hafd 3 A0 L
ST 31f~: THR: STH: Hafd | A 3T Mf<: THR: FHTP: Hafd | TaH F007 JUSR
faeramT: sfRaremauT: IRTHT: Yaf 39 QAT TR Y IR 30 3 FSH g
faTrd rd: 37 urdl: fawd ga-aH T Uifa: A |

R Heedifem: a@ Rigega ga-ar S fgght Weifal e agf
S TATIHGHARY SN U AU SRIFTIGNURG R fGRearay | SFRarmsar
TH SARATHT: TF Tyl fgcdiaaerd st way 3id 19 IRERAUE@aT=a-nydaH|
JuIfe areRield vards PR Hadidd: g 3 G5 geuariiaTHIRAd Ugfied |
B I 9 gl G dpRY ST A "3M1fe-a Fedr 3fd YAU ar=n| g sfd 9
AP S 9 T~ 314 A0 aredT| TS I fifa O3 Ah R Siqmat T e
T SRS §aaH 3fd PEVERT sa-aH 3 R0 TR AHRT S S
TR 3 5 TARITG: 3T ga-aH| 3N TR AT TRERATAE AT
AT | UTS TRITTAT SIUSiold 8¢ P AHRY BHred JH0 ST i@l ga-ayq
3 saiiREIYE TIFRYE SARIGE dfédd sRiTIUSiad §&F dHRY S
faerd gorem 3 T fergafifa stem) Fifieedr g aatd sFaRmsmeErs: uRed W
i ufaufedw| quie Wiied TR THAGRINCHRUTENSGIUSR BT dIq T
YT - Udlg: gusaferd! dg-1 SEHUMHUGR BRI 38 J TIdfaRISRd-d=leq [daféfd:| -
T fediaHs seUguur URTfeId dfcaead| a1 i) UTadidid U@ § arf JamRd
Y, TAGTAFHa YT gl gerIsGIgeaRanaafium: 1" S|

T Uy g 3 GG Thwd 91 g sy sfa faug wwdt =ive: sfa
IRIFTHTT Pal TerH A0 gY U ST a1 JHRA g 3 U =i | geaed 9=
AR YRS IRPY| SUCRISSIIAING 3q 34 P SAGHId | o AT Hafd
Bl Ws~aftq @ 31 9: 3 3 TICTARIRG 3-IIUY THRY WAl
ERSRINEEaI R

ST FATH M edl - geaqiaHafd | 7 TUE gaaiiid A0 89
3 G ThRIY ST W dfe SRANTH SUTHHIHT HUFHRT Hdd SISl
diféra= sraaid fedid g T fguaraey 3¢ T o= siafd fovsguey o
9 faQwureH | RS SUCASSTIRIS 3 3fd G UG 5q A Yegadrgad-
T Yafd "SUSRS & 3 W' a7 FFo| HRO! 3 UIUTS | 3 3 I U] IS T -Tee

9 3 AUAAGHT: HTTTART:, 08 , IS Y
54




safewfauies Ffeyed AR 3 SRRl 9 faegiMFN srageaui=THEs
3T AT AU e |

afeffgsa [3/3/4) : fEuarad T T SUSRISTIATRIG $q I G U
3 3fd UggaH 3add | Tad Yared! UTda: 3d: YTda: 3fd UgHadd | I3 UhaaH: 3fe:
Teg: TS SHUTLIA | 37d: JRIBGRUT & 2 - "IUGRN YTARTE Td Sc: " 3|
UG TS fae@T: 31 T 1 g Td Juiger: ST Watd | Upagaul Rige: g g
T3 qUieHET: ST Sae U TR T R | 3: R R e UIgarsfarm
T4 3| BT Iaexun= Tdr-

. forfirel, forfeaar, forar - ware=Tmy U Si1e faermm: for 3 wera: Soiwr wwifa |
3{d: Td T4 =fid: urda: 3fa A it a1 o + 3 = S 3ATRE: | Y4TquTs S8 {3 UTda:
Sfta: g

2. 38, T, g - VAR YR $MeT fre: g 3 SHara: sest wiifd | 3ra: T
Td fea: uraa: sfa T sifl = g + 34 = o SR | urguTe o 93 e fga: |
3fd: T T4 gfad: uTda: 3 T ofY I G + 3 = A - SRR | UIUIS e R
W:Sﬁﬁ:‘r‘lﬁfl

YT 1S fagmee R, g, g Udu qgH seiRar: fafkes vate ferd |
dfeem —

(3) St yTqear: fafga: advem: Sfia: &a: o= Ao adam o 31t ufagy sréfal T,
forftret 3 eng: Sfiq-eif, sra: 3w urdl: 39-uag: adam o1 sifty fasdiaa |

R) feae: angea: fEaisya oM gavr wiard sryey 3 para: fadaa |

(3) Sfaw: U1 sfad: foa: 3m oo wiard foer sfa parem: fadad | sia: 3y
31 ¢ g S FdWmi SR Yo fagd |

Y: U [ 3/3/8)] : SR f§UaTdd T SUGRISSIIATNIG Sq ST JA1q
UG 3 UegdHgadd S0 T Sffigea: ST GaTq $ife: UgHIadd | 31d: S 98
TAIRR Hafd IUSR TIT 11S: &: 3 311 3G G 31 JUT GIo e Riepaeug
GRS YPHR: SHFD: Hald| qUIfy eIy - "Taawfe: & Sq @ Sl TdRs:
SR YHR: PTATA 3MET JHSITTAAN SNUSRBEET Ifd| T T9: T
FTDT: i, 3 IIEY YT ArdaFop! G| T 2. 7T IDT: UT: VI, T+,
S R, TS ASAGTDE: G ¥, 5, Srare, e, Jua0], @b+, 539, ¥, §, B, Bp,
W, We], W | Y 9y 3! fAeiTg Y RE o: YOO 3+ 3031 Hafd | 31d: Td 9a
T To-Ue: T Sift [ |

10 37 dY=IISHT: HCeTar:, 121, ISaT U
o = < C
11 3T AYAAGHT: HTCTAR:, 0% , IS ¢

55



3| R-Uarassalq Wid Saraq TvHEo Ry (3.2.¥%) s <Y 3fa
ST Y Yafd | o, Tq o R s 3.2.3%w) 3 01 -0l $a e
3 wea: Ricadl 3/ Yrecw Wi AaRIgH axga: SISTEIAPTY (¥.2.%) 3= eTY-U:
H3q | TR A" 3fd Wee: Rq-Ugar=: 31fR, 31a: 3 Tq-UTd afiia @RI (¥.2.99)
3O S gfd ur: et

yTeTE YRRy R S o1d) VeR: HigH SRy | T, ot §, W - oy urdy
TSI YHR: G | TaAd ‘e i Wiauigmr el 3t YohR: U9 fagd | iReg Taresmi
YHRTUMH 3 YAV ST A4 I | 3T T T T’ 3fd Wea: faRw=gur fAfEy:
R | YT TS fITHHR YRS 37T HAd, YA ST 3T faemms
YHR - 3fcl 3 TSRFIGURI YAIo=H 399

g2 [2/3/9] : G SUCRISTIATRID 3o SAAT A SUGRI 3 3 TagaaIdcd,
3TfEfelged: ST A 3fe: Tag W: T ST AT UIa™d 3fd UeH Sfadd | 37a:
3T U8 YuRERRR Yafa JueR yerm snfe: ¢ 3q sl o difdm-iaay » yeme!
¢ 341 W 3 ol Uu SueRiebasuwy ) g Tatiiaquf: carifgadh:
TR®: Hald| JUT () Thol 30 AlSauITd el f[aemH: I6R: SERE: 3T 1(R) oY
sfa fRufdara et fagmm: SeR: saigd: ST 1(3) 34 3fd Foraa 3e! fagmm:
AHR: SHTD: KT 1(¥) T 3T TAYTART 3G fTTH: THR: STD: AR |18
JUCRNY SHIHAUHT TG SHBI YIS Ff | Uicharat SEmi- agi Hraffor
TFH AU M Ta Yaad= | YA 311! [ garffaqui, carffaauie seim:
1Yy = ot Ty | T, ol afgadas Ul UeR: STd: ddd, ai e WY
e SMfeauie gf: Wafd | auT, B o e AT oY ' salq SATGH T: (
¥¥.E3) S U-U Fd, T UeaW IHMGRI-IBRY AlGadTHIG: (9.3.220 ) ST
gfg: UfagH Sl | 3 WIda Iq U 31! SHR:, FHR:, SHR: TUT GHR: - Td JUI:
T T TR UR™ HiaqH e, dUT dum e (2.3.9 ) I3 SR
9 yafd, Ia: quH sERTauHER feaft vaeHy 9 =) sid: &y, 1y, 3%, %' Ty
T HTTGRT Javgquied aqiiiaauig a7 Sl = HRUMT |

APl [ 2/3/¢] : SHAYSRO FANSARH A T TY FY ¥ JHERES:
G | A dfgaq afedd afeT safad | TR M UeH Safgd Taw< UeH| 3id:
feuefid T ffF @ v T SO O W, Sffefelesa: gad: onfe: oft =
SUCRISTIAINIG $q ST 34 31 UeHIadd | 3fd: SR 98 YARRR Yafd Sucx!

12 37 dU=IIgeT: HICrar:, 026, JSaT ¢
o = < C
13 3T AYAAGHT: HTCTAR:, 082, IS 9

56



Sl d T 3fe: TG 3 31| 31: GHad-aas "afedaeia™re aRbaT sa: ;"
sﬁn QWWW@WH@W:W:W:WW:H
3TP: Hafd, TYUT () ¢ 30 PIITY MR dHR: 3HTP: AW () W 39
fasrumTTe Sfew: MHR: gTP: | Tar FUu &9, R, forgo; & gawm
ST Yafd | BT IUCRY SEAHAUHT FSTE 3BT TSI I | Ufsharat
ST Sg ST ST auli- e U Tad= | dfadiyaiaarny e e
THRY, AHRW, HIgquiy it i yaemH 9= 91, affq Iad 96R: saTs:
ST, TR T IR S5 SM<H-THRE Fed Udaid | JUT, T UTell: To]-Ud Pl T
AT @e: & fvoEan: ((L3.wW) 3T THPRY Fd valdl G sidfad 3fa ug femdy 2
JAA - B ASATTI U TG THR:/RABR:/HANAUE: 91 T | T - A, T,
@, T, 9, T - SAMRY | TAY 9y AR SiER-THR-[BR-HRNIIuIH
Ufh T ST d S | JT, ST UeaTq UTORITET AoT-0aRed (W.R.RE) Sfa IR0 "o
3fa dfaduad el gera 3 W Rigafa | oF afe TeruaT sifewr deRE ST
ufasyd, afg = dld:( 2.3.%) I THRW A Fd IPFU A4 I | TARR AT 4,
3{UT Al GAITR I IS [T AhR-UHR-Har[gquied saaman: Fuy: 32 |
Tefq e g srafaa s Al oa: addl

IO IR UTRIRG S =TT TSR B | ST ThRURIRe BTG Hard |
PIgfTouTehR ST ST YABT SUTHT| ST JAT UI-Ffesi- SHTG-3RTHT: FATGH:
Yaf=T| SPTATANY SOAIDHRO Y0 fagmd| 8- 0 |aifor s yafa e
faRIguafatan uafaem: Aew RRUfART wafd

WAt

Hfoeraey, ST ISR AR, TRATGT THTRI - TRTIRT 332003

I, ST JEIUTHT: , pd b fSUI, FABIAT booooly
TITaRIET , RIGRTS Sierd: Siftezm: , IRaraT faemyaH, aRTORT 338003
TRIUTSIH , BT TFTR SIS , Wpd g fSUT, FABIAT 90000,
STt |, T AUARTER: YSTAR:, TRGd g SUl, HABIM, 900008,

AR P!. STIYRIFIHRIN , RNBHHARUUST , TARYY UIGFIRIRT , HABIAT oool3
3. Ry, TIGAYRRU , ST qUARTER: HETaR: , TRpd g fSUT, FAPII, boooog
W:ﬁf URIg: WZ,W@%@[,W, 90000§

3. Ry!. pymavs: , it Mg, IRamar GQRHR UHRM , GRIURT 233008

P 6 ML XY

57



AT T=UTIRTOT YHTT:
TANAY BAIDYA

Abstract :

Among the many interpretations of vaiyakaranasiddhantakaumudi, the Bala-
manorama commentary always remains in the hearts of readers for its literary dia-
logue. Although this is a simple explanation of SiddhantaKaumudi's beautiful com-
mentary, but it is sometimes not understood due to the influence of other texts. As
can be seen here, without explaining any context, the commentator has moved on
to another explanation, saying that it is clarified in a certain book. As a result, in all
these places, there is room for doubt in the reading of the first grammar students.
That is why [ have mentioned those places in Balamanorama in the introduction and
then described their impact. In fact, references to other such texts have been seen
in many places in Balamanorama. But here, only the influence of other texts on the
‘Gotra’ subject of the siddhantakaumudi's taddhitaprakarana, written by Dikshita, is
described. In fact, this section is influenced by texts such as mahabhasya, pradipa,
amarako$a, kasika, Sabdendus$ekhara etc. Finally, a simple explanation is provided
to clarify why the influence of other texts on the discussion of ‘Gotra’ has been ac-
knowledged.

Keywords - Taddhitah, Apatyam, Gotram, Kaiyatavacanam, Laukikamatam.
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ABSTRACT

Raghuvamsa, composed by Mahakavi Kalidasa, stands as a monumental work in
classical Sanskrit literature, embodying the poetic brilliance and philosophical depth
of Indian tradition. Kalidasa intricately weaves the principles of various Sastras—
namely Dharma Sastra, Artha Sastra, Kama Sastra, and Moksa Sastra — into his
narrative, thereby elevating Raghuvamsa to the status of a sadhukavya, or noble
poetry. As noted by Visvanatha Kaviraja, the study of kavya can lead to the attainment
of purusarthas, the fourfold goals of human life. This research explores the influence
of Dharma Sastra within Raghuvamsa, with particular attention to its alignment with
ancient texts such as the Manusmrti, one of the most authoritative and foundational
Dharma Sastras. Through this lens, the paper examines how Kalidasa’s epic not
only reflects literary excellence but also serves as a conduit for ethical and spiritual
instruction. In this research paper we discuss the penal system, ministry, Sarhskara,

tax system reflected in Raghuvamsa Mahakavya.
Key Words: Mahakavi Kalidasa, Raghuvamsa, Dharma Sastra, Manusmrti, penal

system, tax system, Samskara.
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by Indigenous Knowledge Systems in Indian Pedagogy
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Abstract:

This paper critically explores how the foundational principles of Samkhya philosophy
and Indigenous Knowledge Systems (IKS) can be integrated into Indian educational
frameworks to foster culturally resonant and holistic pedagogy. The dominance of
Western epistemologies in Indian curricula has led to a disconnect between education
and local contexts. This study addresses this gap by applying a qualitative, interpretive
methodology involving textual analysis of primary philosophical sources and case
study reviews of grassroots initiatives like Ekal Vidyalaya and Lok Jumbish. The findings
suggest that both Samkhya and IKS offer profound pedagogical insights—emphasizing
ethical growth, ecological harmony, and experiential learning. These approaches
support the development of contextually grounded curricula and culturally sensitive
teacher education. The paper argues that a synthesis of ancient metaphysical wisdom
with contemporary educational practice contributes meaningfully to curriculum
decolonization and the creation of inclusive, learner-centered environments. The study
offers practical implications for educational policy, curriculum reform, and pedagogical

design rooted in India’s intellectual heritage.
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Introduction:

To begin constructing a robust foundation for analyzing the educational
implications of Samkhya Philosophy and Indigenous Knowledge Systems (IKS), it
is essential to first define these key concepts and demonstrate their philosophical
and pedagogical interconnections within the Indian educational context. Samkhya
Philosophy, one of the oldest systems among the six orthodox schools (saddarsana)
of Indian thought, is fundamentally a dualistic framework that distinguishes between
Purusha (pure consciousness) and Prakriti (primordial matter) as the two ultimate
realities. It emphasizes analytical reasoning, introspection, and the liberation of
the self through discriminative knowledge (viveka) between these two entities
(Dasgupta, 1992; Radhakrishnan & Moore, 1957). This philosophical approach
presents a psychological model through its concept of the gunas—sattva (balance),
rajas (activity), and tamas (inertia)—which can be interpreted as attributes shaping
human behavior, learning styles, and cognitive development.

In contrast, Indigenous Knowledge Systems (IKS) refer to the holistic, place-
based, and often orally transmitted knowledge traditions that have evolved within
specific cultural and ecological contexts. In India, IKS includes tribal wisdom,
agricultural practices, folk medicine, artisanal skills, and spiritual traditions that
are transmitted through experiential learning, storytelling, and observation (Semali
& Kincheloe, 1999; NCERT, 2005). These systems are inherently participatory,
community-oriented, and ecologically embedded, reflecting an integrative worldview
that blends knowledge with values and identity.

Though Samkhya and IKS arise from different ontological frameworks—
Samkhya being metaphysical and rational, and IKS being experiential and context-
specific—both emphasize inner awareness, harmony with nature, and learning as a
transformative process. In educational terms, Samkhya'’s focus on self-knowledge and
discernment complements the IKS emphasis on learning through lived experience
and community participation. Together, they offer a non-Western, culturally rooted
alternative to mainstream pedagogy, encouraging a decolonized curriculum that
values introspection, diversity of thought, and ecological consciousness (Shiva,
2005; Battiste, 2002). This synthesis can inform a uniquely Indian pedagogy—one
that nurtures both cognitive clarity and cultural relevance in learners.

Complementing this is the rich tapestry of Indigenous Knowledge Systems
in India, which represent the lived experiences, ecological wisdom, and cultural
epistemologies of various local communities. IKS emphasizes experiential learning,
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community participation, and ecological sustainability—principles increasingly
recognized in contemporary educational research as essential for meaningful and
context-responsive pedagogy (Semali & Kincheloe, 1999). Textual analysis of classical
sources such as the Samkhya Karika alongside ethnographic documentation of tribal
education practices reveals a shared emphasis on intuitive knowledge, observation,
and harmony with the natural world. Scholars argue that integrating such indigenous
philosophies can challenge the dominance of Western paradigms in Indian education
and promote a decolonized curriculum that respects plural epistemologies (Shiva,
2005; Battiste, 2002).

Research-based inquiries further support this integration. For instance,
educational interventions that draw on local knowledge and cultural practices
have shown improved learner engagement, identity affirmation, and ecological
awareness (NCERT, 2005). Similarly, pedagogical models inspired by Samkhya's
emphasis on introspection and cognitive clarity have been linked with improved
emotional regulation and critical thinking in students (Tripathi, 2010). Together,
these frameworks advocate for an education system that is not only intellectually
robustbutalso ethically grounded and contextually relevant. Therefore, exploring the
educational implications of Samkhya philosophy followed by Indigenous Knowledge
Systems can illuminate pathways toward a more integrated, reflective, and culturally
sustaining Indian pedagogy.

Review of Literature:

The body of literature concerning the intersection of Indian philosophy and
educational theory reflects growing scholarly interest in alternative, culturally
rooted pedagogies. Samkhya philosophy, though traditionally explored within
metaphysical or spiritual contexts, has recently gained attention in educational
research for its psychological insights and ethical foundations. Dasgupta (1992) and
Radhakrishnan & Moore (1957) have elaborated on Samkhya's dualistic ontology,
emphasizing its utility in understanding human nature, consciousness, and the
development of discernment (viveka)—all of which bear educational relevance. More
contemporary thinkers, such as Tripathi (2010), have argued that the gunas offer a
robust model for understanding learner temperament, motivation, and curriculum
alignment based on intrinsic psychological qualities.

Parallel to this, literature on Indigenous Knowledge Systems (IKS) has expanded
within the fields of education, anthropology, and postcolonial studies. Semali and
Kincheloe (1999) define IKS as culturally embedded, experiential, and often orally
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transmitted, emphasizing its role in sustainable living and moral development.
Scholars like Battiste (2002) and Shiva (2005) advocate for incorporating IKS into
mainstream curricula to counterbalance the Eurocentric and industrial biases in
education. In the Indian context, NCERT (2005) and the National Education Policy
(2020) recognize the need to valorize local knowledge, suggesting its potential to
foster inclusivity, environmental awareness, and culturally relevant learning.

While both Samkhya and IKS have been explored individually, limited scholarly
work has focused on their integration within the Indian pedagogical discourse.
However, emerging studies (e.g., Kumar, 2004; Mishra, 2016) have begun to explore
how ancient philosophical systems can be pedagogically reconciled with indigenous
cultural practices. These works suggest that a hybrid approach may provide deeper
learner engagement, ethical orientation, and contextualized knowledge. This
gap presents an opportunity for the current study to contribute by systematically
bridging metaphysical theory with lived indigenous practices, and analyzing their
joint implications for curriculum design, pedagogy, and teacher education in India.

Theoretical Framework and Methodology:

This study is grounded in an interpretive philosophical paradigm, drawing on
Samkhya epistemology and Indigenous Knowledge Theory as dual theoretical
lensesto exploretheinterrelationship between metaphysical thoughtand pedagogical
practice in India. The Samkhya system offers a rational-analytical framework based
on the dualism of Purusha (pure consciousness) and Prakriti (matter), and introduces
the theory of the gunas—sattva, rajas, and tamas—as psychological determinants
of learning, motivation, and personality (Dasgupta, 1992). This metaphysical base
is useful in understanding learners’ cognitive and emotional dispositions, as well
as developing value-based educational models rooted in self-awareness and moral
discernment (viveka). Complementing this is Indigenous Knowledge Theory, which
emphasizes the collective, experiential, and ecological nature of knowledge formation
in local cultures. Drawing from theorists like Battiste (2002) and Semali & Kincheloe
(1999), this framework values knowledge as socially situated, transmitted through
community engagement, oral traditions, and lived experience.

Methodologically, this study employs a qualitative, interpretive approach,
combining textual analysis, thematic review of educational literature, and
contextual case references. Primary sources such as the Samkhya Karika and
relevant commentaries are analyzed to extract educational themes from classical
philosophical texts. Simultaneously, policy documents like the National Curriculum
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Framework (2005) and National Education Policy (2020) are reviewed to assess how
IKS has been positioned within contemporary education. The study also integrates
secondary data from existing empirical research on indigenous pedagogies in India,
particularly focusing on tribal education models, community schools, and non-
formal learning systems. The thematic synthesis approach allows for identifying
convergence points between metaphysical principles and indigenous educational
practices.

This combined theoretical and methodological orientation enables a holistic
understanding of how Samkhya and IKS, despite their differing epistemologies,
can be pedagogically integrated. It also allows for exploring the potential of these
systems to address contemporary educational challenges—such as disconnection
from local context, overemphasis on rote learning, and lack of moral or ecological
orientation—within the broader Indian pedagogical discourse.

Objectives of study:

1. To critically examine and integrate the foundational principles of Samkhya
philosophy and Indigenous Knowledge Systems (IKS) with contemporary Indian
pedagogical frameworks, in order to develop contextually grounded educational
practices that promote holistic development, self-awareness, and ecological
harmony.

2. To analyze the practical and policy-level implications of Samkhya and IKS for
curriculum decolonization, teacher education, and educational reform in India by
highlighting the significance of indigenous epistemologies and traditional knowledge
systems.

Discussion:

The first objective of this study is to critically examine and integrate the
foundational principles of Samkhya philosophy and Indigenous Knowledge
Systems (IKS) with modern Indian pedagogical frameworks. This objective is
premised on the understanding that education in India, while striving toward
global standards, must remain grounded in the nation's own epistemological and
philosophical traditions. Both Samkhya and IKS offer holistic perspectives on
human development, learning, and knowledge acquisition that are often absent in
conventional, Western-oriented educational paradigms.

Samkhya philosophy, one of the six orthodox schools of Indian thought
(saddarsanas), presents a dualistic metaphysical structure based on the interaction
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between Purusha (pure consciousness) and Prakriti (material nature). Its ontological
and epistemological categories provide a systematic understanding of human nature,
mental tendencies (gunas), and paths toward self-realization (Radhakrishnan &
Moore, 1957). Within an educational context, Samkhya contributes significantly to
the development of self-awareness, emotional regulation, and discriminative
knowledge (viveka), which are essential for holistic learner development (Tripathi,
2010). The philosophy’s emphasis on internal reflection and balance among the
gunas—sattva (clarity), rajas (activity), and tamas (inertia)—offers a framework
for understanding different learner dispositions, allowing educators to tailor
pedagogical strategies accordingly (Dasgupta, 1992).

In parallel, Indigenous Knowledge Systems (IKS) encompass the localized,
experience-based, and ecologically embedded ways of knowing that have developed
through generations of lived experience. Unlike formal scientific paradigms, IKS
values relational knowledge, community participation, and the co-existence
of humans with nature (Battiste, 2002; Semali & Kincheloe, 1999). IKS in India,
particularly among tribal and rural communities, is transmitted through oral
traditions, storytelling, rituals, and communal practices. These systems offer
culturally responsive pedagogies that promote ecological harmony, collective
learning, and values-based education (Shiva, 2005).

The integration of Samkhya and IKS is not a juxtaposition of two unrelated
frameworks, but rather the unification of metaphysical introspection and
experiential, community-oriented knowledge. Together, they can inform
contextually grounded educational practices that respond to the learner's inner
self and external environment simultaneously. In practical terms, such an integration
allows for the incorporation of local environmental knowledge into science
education, moral and ethical reasoning into value education, and self-reflection
into teacher training—all of which are key to holistic development.

In an age where mainstream education in India continues to reflect colonial
legacies and epistemological hierarchies, this integration advocates for educational
decolonization. By anchoring pedagogy in Samkhya’s philosophical insights and
IKS’s contextual knowledge, it becomes possible to reclaim indigenous intellectual
heritage and resist the marginalization of non-Western knowledge systems (Kumar,
2004; NCERT, 2005). This aligns with the National Education Policy (NEP) 2020’s call
for “rootedness and pride in India” and “respect for diversity of knowledge systems”
(Ministry of Education, 2020).
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The second objective of this study is to analyze the practical and policy-level
implications of incorporating Samkhya philosophy and Indigenous Knowledge
Systems (IKS) into Indian education, with the goal of contributing to curriculum
decolonization, reforming teacher education, and shaping a more culturally
anchored educational framework. This objective arises from the broader discourse
on the marginalization of indigenous epistemologies within mainstream
educational structures, which often privilege Western paradigms and disregard local
intellectual traditions (Battiste, 2002; Kumar, 2005).

Curriculum decolonization, in this context, refers to the process of reorienting
educational content and pedagogy to reflect local knowledge systems, cultural
values, and philosophical worldviews. India, despite its rich philosophical and
indigenous heritage, continues to operate under a legacy of colonial educational
models introduced during the British Raj (Mukherjee, 2009). These models
emphasized rote learning, standardization, and Eurocentric notions of progress,
often at the cost of indigenous perspectives. By reintroducing the metaphysical
insights of Samkhya and the context-sensitive wisdom of IKS, this study aims to
promote an inclusive and diversified curriculum that is intellectually liberating
and socially relevant (NCERT, 2005).

In terms of teacher education, integrating Samkhya and IKS holds transformative
potential. Samkhya’s psychological and moral foundations provide teachers with
tools for self-reflection, ethical reasoning, and emotional regulation, which are
critical in building compassionate and culturally sensitive educators (Radhakrishnan
& Moore, 1957). Meanwhile, IKS encourages contextual teaching methods,
storytelling, experiential learning, and ecological sensitivity, all of which can
significantly enhance pedagogical creativity and learner engagement (Semali &
Kincheloe, 1999; Mathur, 2015).

This objective recognizes that educational policy must move beyond symbolic
references to heritage and actively institutionalize indigenous knowledge into
mainstream learning processes. For instance, the National Education Policy (NEP)
2020 advocates for “multilingualism,” “local knowledge,” and “Indian values,” but
the operationalization of these principles requires clear philosophical grounding
and pedagogical strategies. Samkhya and IKS offer such grounding—enabling
policymakers and curriculum designers to envision education as a transformative
process that connects learners to their culture, land, and inner self (Ministry of
Education, 2020).
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Another important policy implication is the promotion of sustainable and
community-based learning models, which are central to IKS. In an age of climate
crisis and social fragmentation, education systems must foster a sense of ecological
stewardship and collective responsibility. IKS, with its intimate ties to nature,
rituals, and ethical conduct, provides a ready-made framework for embedding
environmental consciousness into pedagogy (Shiva, 2005). When complemented
by the philosophical orientation of Samkhya, which views the material world
(Prakriti) as an essential path to spiritual and moral evolution, such an approach can
cultivate eco-pedagogies that are both scientifically sound and culturally grounded
(Dasgupta, 1992).

In analyzing these practical implications, this objective ultimately aims to
redefine the goals and means of education in India—not merely as a tool for
economic mobility or knowledge transmission, but as a vehicle for self-realization,
ethical development, and cultural continuity. By centering Samkhya and IKS in
both policy and practice, the Indian education system can take meaningful steps
toward epistemic justice, inclusive growth, and educational sovereignty.

Incorporating Case Studies and Practical Examples-

To strengthen the theoretical and philosophical insights of Samkhya and
Indigenous Knowledge Systems (IKS), it is essential to anchor the discussion in real-
world educational practices and case studies that demonstrate the relevance
and applicability of these ideas. This not only bridges theory and practice but
also validates the potential of indigenous and philosophical approaches in actual
classroom and community-based educational settings.

IKS-Based Teaching Models

IKS-based teaching approaches are fundamentally experiential, contextual, and
holistic. They prioritize learning through direct interaction with nature, elders, and
community rituals. For instance, in tribal areas of Odisha and Jharkhand, learning
is embedded in daily life—children learn about flora, fauna, weather patterns,
and medicinal plants through storytelling, observation, and participation in farming
and festivals (Rao, 2006). These methods align with Samkhya’s emphasis on
experiential knowledge (pratyaksa) and discriminative wisdom (viveka),
reinforcing the idea that learners must engage with the world meaningfully and
ethically.
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Tribal Education Practices

Indigenous communities such as the Bhils, Gonds, and Santals have retained rich
educational practices outside of formal schooling. The community-led knowledge
transmission in these groups emphasizes valueslike cooperation, ecological balance,
and spiritual growth. For example, among the Santals of West Bengal, education
through oral folklore, musical traditions, and ecological rituals plays a crucial
role in shaping the moral and ecological worldview of children (Xaxa, 1999). These
approaches mirror the Samkhya framework of sattvic learning, where clarity,
purity, and harmony guide one’s path toward self-realization.

Contemporary Programs Inspired by Indigenous and Philosophical Thought

Two exemplary programs that resonate with the ethos of IKS and Indian
philosophical traditions are Ekal Vidyalaya and Lok Jumbish:

® Ekal Vidyalaya is a one-teacher school model operational in remote tribal
villages across India. Its pedagogy is community-based, resource-conscious,
and culturally relevant, incorporating local stories, songs, and nature studies
into the curriculum. The program also includes value education and spiritual
development, echoing Samkhya’s vision of integrating inner transformation
with outer learning (Ekal Abhiyan Trust, 2020).

® Lok Jumbish, initiated in Rajasthan in the 1990s, focused on democratizing
education through community participation and localized curriculum content.
It emphasized contextual relevance, respect for learners’ cultural backgrounds,
and the integration of local knowledge into the school syllabus. This approach
supports both IKS principles and Samkhya’s epistemology, particularly in
recognizing multiple sources of valid knowledge (Sabda, Pratyaksa, and Anumana)
(Govinda & Diwan, 2003).

These examples underscore that education rooted in indigenous knowledge and
Indian philosophy is not only viable but also transformative—especially when
adapted to local conditions and learner needs. The inclusion of such case studies in
your article serves to ground abstract concepts, demonstrate feasibility, and offer
models for replication in other contexts.

Contemporary Relevance through Samkhya and Indigenous Knowledge
Systems (IKS)-
In the current landscape of Indian education, several persistent challenges—such
as identity crisis among learners, overdependence on rote memorization,
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and the lack of contextualized pedagogy—have raised critical questions about
the relevance and inclusivity of mainstream curricula. These issues are not merely
pedagogical in nature but are deeply rooted in historical processes of epistemic
marginalization, whereby indigenous philosophies and knowledge traditions were
displaced by colonial and post-colonial Western frameworks (Kumar, 2005; Battiste,
2002).

One major consequence of this displacement has been an identity disconnect
among students. Learners often engage with educational content that is culturally
distant and philosophically disembedded from their lived realities, leading to
alienation and loss of self-understanding (Chakrabarty). Here, Samkhya philosophy
provides a transformative alternative by grounding education in a deep exploration
of self (Purusha) and nature (Prakriti). Its emphasis on introspection, ethical clarity,
and mental balance directly addresses the need for identity formation and personal
meaning-making in education (Radhakrishnan and Moore). Integrating such
philosophical inquiry into educational practice can revitalize the inner life of the
learner, promoting self-awareness and spiritual autonomy:.

Similarly, Indigenous Knowledge Systems (IKS) counter the culture of rote
memorization by emphasizing contextual, experiential, and community-based
learning (Semali and Kincheloe). IKS is inherently interdisciplinary, combining
ecological, ethical, and empirical insights derived from generations of localized
experience. Such knowledge systems validate learning through doing, oral traditions,
cultural storytelling, and intergenerational transmission, thereby making learning
more culturally responsive and cognitively engaging (Shiva).

In addressing the crisis of decontextualized curricula, IKS ensures that learners
engage with locally rooted realities and develop competencies that are meaningful to
their environments. Both Samkhya and IKS provide intellectual tools for curriculum
decolonization. Samkhya re-centers the learner’s consciousness and metaphysical
development as primary educational goals, challenging utilitarian and mechanistic
models of knowledge prevalent in post-industrial education systems. IKS, on the
other hand, demands epistemic justice by recognizing the legitimacy of non-Western
ways of knowing and fostering pluralistic approaches to truth and learning (Battiste).
Together, they facilitate the revival of India’s intellectual traditions, which are not
only rich in content but also diverse in pedagogy.

The National Education Policy (NEP) 2020 acknowledges many of these concerns,
calling for a shift toward value-based education, mother-tongue instruction, and
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integration of traditional knowledge (Ministry of Education). Yet, operationalizing
these goals requires a theoretical and philosophical foundation—precisely what
Samkhya and IKS can provide. Through their integration, educators and policymakers
can confront modern educational dilemmas with philosophical depth and cultural
integrity, designing curricula that are locally grounded yet globally relevant.

Findings:

® The study found that Samkhya philosophy offers essential pedagogical
insights through its emphasis on experiential knowledge, self-awareness,
and ethical development. It emphasizes inner transformation through the
balance of the gunas (sattva, rajas, and tamas), which can guide educational
practices. Simultaneously, Indigenous Knowledge Systems (IKS) advocate for
community-based, contextual learning that connects children to their cultural
heritage, environment, and daily practices. The integration of these frameworks
in pedagogy can offer a holistic educational experience that nurtures both
intellectual and moral growth.

® Educational strategies derived from Samkhya and IKS emphasize contextual
relevance and ecological awareness. Both traditions encourage the integration
of local knowledge, such as traditional farming techniques, medicinal practices,
and cultural rituals, into the curriculum. These strategies foster a deeper
connection between learners and their surroundings, promoting environmental
sustainability and community participation. Additionally, the focus on
experiential learning aligns with the Samkhya philosophy of transforming
knowledge into practical wisdom through direct experience.

® The study identified that the integration of Samkhya philosophy with modern
pedagogical models can create a more contextually grounded educational
framework. By merging ancient metaphysical insights with contemporary
frameworks, the educational system can better align with India’s diverse cultural
and philosophical heritage. This synthesis promotes an education system that
is inclusive, adaptive, and reflective of India’s intellectual traditions, moving
beyond Western-centric models.

® The research highlighted the importance of decolonizing the curriculum
by emphasizing the value of indigenous epistemologies and traditional
knowledge. Incorporating Samkhya and IKS challenges the dominance of Western
educational frameworks and advocates for the inclusion of local knowledge
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systems in the mainstream curriculum. This shift contributes to a more inclusive,
diverse, and equitable educational system that resonates with students' cultural
identities and values.

® The study found that policy-making, teacher education, and curriculum
development can benefit significantly from the integration of Samkhya and
IKS. Practical models like Ekal Vidyalaya and Lok Jumbish demonstrate how
indigenous knowledge can be incorporated into community-based education.
These programs emphasize self-reliance, moral education, and community
participation, which align with both Samkhya’s philosophical ideals and IKS’s
pedagogical approaches. Policy changes based on these insights can facilitate a
more holistic, ecologically-conscious, and culturally resonant education
system.

Conclusion:

The integration of Samkhya philosophy and Indigenous Knowledge Systems
into the fabric of contemporary Indian pedagogy offers an innovative framework
that seeks to reconcile ancient wisdom with modern educational needs. Samkhya'’s
epistemology, emphasizing discernment (viveka) and experiential knowledge
(pratyaksa), aligns seamlessly with the values intrinsic to IKS, such as community-
based learning, ecological awareness, and the preservation of cultural heritage.
These intertwined philosophical traditions challenge the predominantly cognitive,
individualistic, and fragmented approach of modern education, advocating instead
for a holistic system where the mind, body, and spirit are nurtured in unison. The
emphasis on self-awareness, emotional intelligence, and ecological harmony fosters
not only intellectual growth but also moral and ethical development, which is
necessary for the well-being of the individual and the collective.

Practical examples such as tribal education systems and initiatives like Ekal
Vidyalaya and Lok Jumbish provide concrete evidence that integrating Samkhya and
IKS into pedagogy is not just a theoretical ideal but a feasible and effective model for
educational reform. These case studies demonstrate the ability of these traditional
systems to cultivate well-rounded learners who are not only academically proficient
but also grounded in their cultural and ecological environments. By recognizing the
interdependence ofhuman nature and the environment, education rooted in Samkhya
and IKS offers a much-needed paradigm shift in how we approach learning and
development in the contemporary world. This synthesis fosters more contextually
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relevant, ecologically responsible, and culturally meaningful educational practices
that prepare learners for the complexities of a globalized world while remaining
firmly anchored in their roots.
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Reflections of Sustainable Development and Environmental
Awareness in Early Indian Inscriptions

Dr. Debanjan Maity
Abstract:

With the rapid growth of technology and urban culture the earth has been
experiencing various types of glitches like natural hazards, wars, conflicts,
famines, epidemics etcetera. For the past few decades, the policy makers have
been striving to restore the basic human as well as environmental needs with the
policies of sustainable development. The concept of sustainable development and
environmental awareness has gained attention as an indispensable part of modern
socio-environmental work-outs. The embryo of this modern concept is found hidden
in ancient knowledge tradition. Inscriptional literature of early India is such a
device which minutely represents the concept of sustainable development in early
India. The present study delves into the concept as evidenced in select Prakrit and
Sanskrit inscriptions within the time bracket of 3rd century BCE to 6th century CE.
The paper specifically examines several key dimensions of sustainable development
viz. conservation of flora and fauna, food-security, rehabilitation and reconstruction,
employment, water management policies, psychological support etcetera.

Keywords: Sustainable development, environmental awareness, inscriptions, food
security, infrastructure.

1.0. Prologue

From the dawn of civilization, Mother Earth with her children has been
experiencing many a natural hazard like flood, excessive rain, drought, volcanic
eruption, famine, epidemics and the like. Even the 21st century world, though
equipped with advanced technology, is being adversely affected by natural conditions
like the climate emergency, deforestation, desertification, greenhouse effect induced
by the human activities etcetera and man-made ones like frequent occurrence of war,
change of life style and culture etcetera. In 2020, the lethal virus Novel Corona Virus
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has literally tagged a question mark on the existence of human race. The history
memorizes effect of contagious diseases like Bubonic Plague, Spanish Flu, Cholera,
Small Pox etcetera in past or outbreak of H5N1 influenza, SARS- CoV, Avian Influenza,
Ebola etcetera.! Socio-economic maladies, unplanned and unchecked urbanization,
misallocations of resources, problems of land tenure, high birth-rate, cultural
variations, weakness in policy mechanism, lack of awareness and lack of economic
opportunities are causative factors for degradation of both environmental and social
structure.? In remote past consciously or unconsciously man became the friend and
protector of nature. The symbiosis of nature and man accelerated the progress of
civilization. But with the flow of time, man exploited the environment for achieving
more resources as well as power. In recent decades, man feels the necessity to protect
every element within nature by implementing various laws. It is the call of age to
develop the world using the policies of sustainability. So, in modern times, the study
of sustainable development has become an inevitable part of socio-environmental

exercise.

1.1. Defining the Sustainable development and its relation to environmental
awareness

The concept of sustainable development is plunged into complexity. It lacks a
single detailed and widely accepted definition. It is frequently understood from the
different angles of human needs. United Nations define sustainable development as
“development that meets the needs of the present without compromising the ability
of future generations to meet their own needs”?

Encyclopaedia Britannica explains

Sustainable development, approach to social, economic, and environmental
planning that attempts to balance the social and economic needs of present and
future human generations with the imperative of preserving, or preventing undue
damage to, the natural environment.*

Wikipedia defines

Sustainable development is the organizing principles for meeting human
development goals while at the same time sustaining the ability of natural systems to
provide the natural resources and ecosystem services upon which the economy and
society depend. The desirable end result is a state of society where living conditions

and resource use continue to meet human needs without undermining the integrity
and stability of the natural systems.®
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The expression ‘sustainable development’ has its root in the sustainable forest
management which was started in Europe during the 17th-18th centuries. Later
concept of modern resource management, 20th Century environment movementand
progressive views on economic development had fueled the idea. The first principles
of sustainable development were laid down at the united Nations conference on
Human Environment in Stockholm in the year 1972.° Later on, the concept was
flourished in Brundtland report (1987), Earth Charter (1992), Agenda 21 etc.” In
July, 2015 United Nations published the 17 ‘Sustainable Development Goals’ (SDGs)
as a commitment for global development. The SDGs more rhetorically known as
‘global goals’ target wider area in comparison to Millennium Development Goals
(MDGs, 2005-2015).2 SDGs address the global challenges like poverty, inequality,
climate change, environmental degradation, peace and justice. SDGs are the part of
2030 Agenda for Sustainable Development along with work plans for next 15 years.

The 17 goals are: 1. No poverty 2. zero hunger 3. good health and well-being 4.
quality education 5. gender equity 6. clean water and sanitation 7. affordable and
clean energy 8. decent work and economic growth 9. Industry, innovation and
infrastructure 10. reduced inequalities 11. sustainable cities and communities 12.
responsible consumption and production 13. climate action 14. life below water 15.
life on land 16. Peace, justice and the strong institutions 17. partnership for the goal.’
The policy stands on three major pillars viz. environmental, economic and social
factors. Although the environment occupies the central position but other pillars are
inter-mingled too. The policies will eliminate the environment threats and bring back
a good ecological equilibrium. More we become conscious about the environment;
possibility of sustainability will increase more.

2.0. Churning out the concept from inscriptions

To trace out the solutions for present problems, reappraisal of ancient literature
becomes an indispensable part of academia in recent times. Today think-tanks are
interpreting traditional ideas into modern idioms with a goal to eliminate sincere
problems.’Indian knowledge traditionis treasure trove of age-old wisdoms. Although
the concept of sustainable development is newly introduced term in the arena of
socio-technical researches yet the germ of the concept may be traced in the ancient
Indian texts like Vedas, Upanisads, epics, creative literature and so on. The policies
regarding the protection of ecology can be understood as the embryo of sustainable
development in Indian Society. But the present researcher must confess that taking
the non-technical texts like epics, Puranas, creative literature etc. as accurate as
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they coated with mythical elements most of the times. But the inscriptions, being
a reliable device for reconstructing/ deconstructing of early Indian history present
the practical as well as prescriptive references of on the topic. Although some
inscriptions are ornamented with poetical exaggerations, but stripped off these
hyperboles they provide essential information for the present research.! However,
the present paper does not claim the credit of providing epigraphic evidences of
sustainable development and environmental awareness in an accurate or scientific
way, yet an effort is undertaken to locate ideas of conservation of flora and fauna,
infrastructure, food security scattered in different inscriptions.

2.1. Scheme of the paper

The present researcher has taken for study the inscriptions belonging to the time
bracket of 3rd century BCE to 6th century CE. The inscriptions written in Prakrit and
Sanskrit fall in the category of early Indian inscriptions belonging to Maurya, Sunga,
Kusana and Gupta ages. Chronology of epigraphs must be ignored at places for the
sake of systematic understanding of the topic. Following inscriptions are taken here:
Asokan inscriptions, Junagadh Rock Inscription of Rudradaman I, Junagadh Rock
Inscription of Skandagupta. Sohgaura Bronze Plaque Inscription and Mahasthan
Fragmentary Stone Plaque Inscription and Hathigumpha Cave Inscription of
Kharavela. Apart from that a few minor inscriptions within the time frame of 3rd
century BCE to 6th century CE are considered.

3.0. Concept of Peace and environmental consciousness reflected in ASokan
inscriptions

Peace and justice, two important pillars of sustainable development goals help
constructing a strong and resilient society. The humanity has faced the wrath of
two world wars. In present day hostilities among religious groups, war in middle-
east, mass up-rising etc. have compelled humanity to think for the peace and
brotherhood. The SDGs like ‘life on earth’, ‘life under water’ are also another two
parameters for well-being of the earth. ASokan inscriptions taken for study exhibit
preventive as well practical measures for building a disaster-resilient society. The
reign of ASoka, the Maurya Emperor, spread over four decades (circa 273-232 BCE)
may be considered a landmark in Indian history. ASoka caused to erect a bunch of
inscriptions in the language Middle Indo Aryan (MIA) dialects collectively known
as ASokan Prakrit and early Brahmi (for inscriptions in greater part of Indian sub-

continent) and Kharosti (for inscriptions in north-west India).’? The purpose was
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the proclamation of his Dhamma, ethical and social values for all citizens over the
country. The edicts, in most cases, are promulgations and tend to announce some
ordinances. These edicts scattered all over the Indian sub-continent are unique as

ASoka addressed the citizens through these inscriptions in first person.

3.1. Concept of Peace

Although there is mention of the Kalinga war in Rock Edict XII (RE hereafter),
it is but natural that no detailed description of the war will be available there or
any other inscription. ASoka attacked Kalinga in 261 BCE in his early life eight years
after his coronation. However, the four decades long reign witnessed this military
campaign for once but the horror of the war indeed aroused a sense of remorse in
the man inside him, not the king. As a king he did not see anything exceptional in the
deplorable plight of people after the war as he admits that such loss, injury, agony and
casualty are but natural when a territory not conquered before is acquired through
war (Avijitam hi vijinamano yo tatra vadha va maranam va apavaho va janasa RE
XI1).!2 That he did not launch any other war in the rest of his career was simply due
to the fact that there was no other country left to be conquered after the annexation
of Kalinga. However, as a king he must have felt that a war is never desirable in view
of the huge loss of life and property it involves.* The political treatises also prescribe
war as the last policy when all others fail. It is thus expected of an extraordinary
administrator like ASoka that he will try his best to reverse the ill effects of war,
both physical and psychological, by resorting to a policy of peace and pacification,
termed Labdhaprasamana in the Kautiliya Arthasastra.> RE XII states that one
hundred and fifty thousand people were deported to other places (either to be sold
as slaves or to settle a new countryside); one thousand people were killed in battle
and almost an equal number of life was lost in the aftermath of war.'® The inscription
very significantly points to the psychological trauma to be encountered even by
people who stay safe and secure after the war for their kinsmen and friends killed or
captured in the war. ASoka actually speaks of the psychological disaster when he says
that he considers the plight of the common people like the Brahmanas, Sramanas,
other religious sects and even house-holders to be more deplorable who follow the
path of virtue and yet experience the unbearable agony for the injury caused by war

to their friends, acquaintances and relatives.!’
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3.2. Concept of environmental awareness in ASokan edicts

Asoka’s measures for the conservation of nature and natural resources can be
divided into two categories, viz. protection of plants and conservation of endangered
species of animals.

Protection of plants

Medicinal herbs, roots and fruits (i.e. fruit-wielding trees) were among the trees
mostly planted by ASoka. The reference can be drawn from RE Il where it is said that
AsSoka arranged for medical treatment of two kinds, medical treatment for both the
men and animals. He imported and planted trees and medicinal herbs in the places
wherever they did not exist. (Manusa- cikicha ca pasu-cikicha ca).'® He also caused to
plant banyan trees and mango-orchards for the benefit of men and animals in the 17th
year of his consecration. i.e. circa 243 BCE. (PE VII).'® According to his rules, forest
should not be set on fire without reason which implies that forests may be burnt for
settlement of countries. The PE VII and Queen’s Edict refer to Ambavadika (mango-
orchards).?’ In the Arthasastra, it is said that a king should set up a separate forest of
teak, sal, arjuna, sarjas trees. (AS 2.2.2).2' The list of punishments for cutting down
the trees is also prescribed in the third Book of the Arthasastra. A fine amounting to
5 Panas to 500 Panas should be imposed on a man for cutting down the trees.??

Measures taken for the protection of animals

The measures adopted by ASoka for protection of animals are also commendable
from the point of ecological sustainability. ASoka banned the sacrificial slaughter of
living beings. In RE [, it was said that in past, thousands of animals were slaughtered
for curry every day in the royal kitchen. But when the Dhamma-lipi was being
engraved, only three lives used to be killed for curry, namely two peacocks and one
deer; even the deer was occasionally killed. He promised to stop the killing of three
living creatures too in future (which, as it seems from his Pillar Edict V (PE hereafter)
issued in the 26th year after coronation, he could not fully implement) (RE ).

RE IV and RE VII also convey the message of non-slaughter of animals. In PE I],
the king announced that he had shown many favour to bipeds and quadrupeds, birds
and aquatic animals including grant of life.?*

PE V issued in the 26th year after his consecration (circa.244 BCE) is the best
example of ASoka’s concern for the conservation of fauna. In this edict, 9 birds, 1
insect, 7 aquatic creatures, 3 quadrupeds, 3 other animals had been given total
protection from killing and some are provided with temporary exemption from
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killing and injury under special conditions.?” The animals which were neither useful
nor edible were declared exemption from slaughter. Husks containing living beings
or forest should not be set fire without any specific purpose or with an intention to
doing injury to lives (PE V).?¢ PE V also refers that fishing and selling of fish were
strictly prohibited on specified days of the year and on these days injunction over
killing of animals was also carried out in elephant forests (Nagvana) and in the
localities of fishermen (Kevata-bhoga). Here it is noteworthy that ASoka could not
stop the slaughter of animals completely he tried to restrict their killing. If we judge
his restriction from the perspective of ecological consciousness and consideration
for maintaining a balanced economic status of the society, we may be led in the right
path of assessing ASoka as a wise administrator. The economy of a state is dependent
on its ecology to a great extent. Forest products are one of the primary sources of
king’s treasury. Not only products like wood, grass, honey, wax etc. but also the
organs of animals were considered as treasure of forest. So, the destruction of forest
and its animals might result in the financial degradation of a state.?” Actually, it was
a general policy of the Mauryan government to take care of the flora and fauna, of all
domestic animals and natural resources all over the country and Asoka as an ideal
ruler improved upon the age- old Mauryan policies and introduced new ones in line
with his own ideology of Dhamma. In this section SDGs like ‘life below water’ and ‘life
on earth’ are reflected.

4.0. Innovation and Infrastructure reflected Inscriptions

Construction of an eco-friendly society is one of the important goals among
SDGs. Reconstruction of the damaged physical structures and revitalization of
socio-economic life of the society also comes under the same category. The phase
restores more or less normal (pre- disaster) life to the disaster-hit people.?® The
Junagdh inscriptions of Rudradaman I (lang: Sanskrit, script: Brahmi, 152-53
CE) and Skandagupta (lang: Sanskrit, script: Gupta Brahmi, 455 CE) document
the reconstruction of the dam over the Lake Sudar$ana with the initiative of the
administration. Both the inscriptions found on the rock at the Girnar Hill, near
Junagadh town of Kathiawar District of Gujarat state.?’ The first inscription records
the reconstruction ofthe dam (Setu) of the Sudar$ana Lake with the help of Suvisakha,
an administrator of Anartta and Saurastra region without much delay (Anatimahata
kalena) which as devastated by a destructive non-seasonal storm and rain probably
November month of 150 CE.3° On the other hand, the inscription of Skandagupta
mentions that the dam over the Sudarsana Lake had collapsed against the swelling
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up of the rivers by torrential rain at a night in august month of 136 Gupta era i.e. circa
455 CE. At this time of emergency, Cakrapalita, administrator of the city of Surastra
got the dam repaired within two months.?!

The Hathigumpha Cave Inscription of Kharavela describes in the inscriptions are
related to mainly external and internal affairs of state ruled by the king. Internal and
external affairs dealt with by Kharavela are termed Tantra and Avapa respectively by
later Niti writers.3? Among the internal measures adopted by the king an important
one is the policy of mitigation or rehabilitation in the post-disaster society. In the
first year after coronation to the throne Kharavela took initiatives for reconstruction
of state properties which were devastated by a storm. He got repaired gates, walls
and buildings of the city after the disaster. He also caused the construction of the
embankment of the lake named after Khibira Rsi and tanks of the city. Gardens were
also restored. These public works were done at huge cost.3® These reconstructive
effortsare quite similarto modernrehabilitative measures. Besides the infrastructure,
SDG like ‘well-being’ may be connected in this regard.

5.0. Food security

Natural and man-made calamities are unavoidable. To fight against these maladiesa
strong socio-economic supportis an essential prerequisite. A famine -stricken society
needs facilities like surplus production of crops and daily commodities, scientific
storage, proper ratioing system, reemployment etc. helps in the rehabilitation of
society. The SDGs like ‘no poverty’, ‘no hunger’ have been working on the issue. In
the Covid-19 phase, the pictures of unemployment, wretched condition of migrant
workers give birth of poverty all over the world. Although Government and NGO have
started the system of rationing, community kitchen to feed the distressed still food
crisis and poverty was be eradicated properly. The pandemic compelled the world
rethink about the food security. Sohgaura Bronze Plaque Inscription (language:
Prakrit, script: Early Brahmi, time: 300 CE) and Mahasthan Fragmentary Stone
Plaque Inscription (language: Prakrit, script: Early Brahmi, 300 BCE) records the
famine management system in post-famine situation.*

The Sohgaura Bronze Plaque Inscription mentions that it was instructed to the
Mahdmatras (high official of the state in Mauryan era) from the camp of Manavasiti
to disburse grains to four villages namely Mathura, Cafica, Modaama/ Mayudama
and Bhallaka at the time of famine. All the vendors are ordered to carry goods/ grains
from the two three-storeyed store houses situated at the localities of Sriman and
Vams$agrama in abnormal or emergency situation. It was also prescribed not to take
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grains from the storehouse during normal period.*® From the inscription, it can be
inferred that the preservation, distribution and refilling of the grains formed a part
of administrative duty of the Mahamatras. The text of the inscription is instructive
in nature. The inscription neither has description of famine-stricken state nor the
wretched condition of its people owing to outbreak of famine. Rather, it conveys some
cautionary messages or precautionary measures which should be implemented by
the administration if famine or any kind of disaster falls upon the state.

Mahasthan Fragmentary Stone Plaque Inscription records an order, issued
by some ruler to the Mahamatras stationed at Pudanagala (Pundranagara, now
Mahasthangarh in Bangladesh) with a view to help the people of Sadvargiya sect
by distributing sesame (Tila), mustards (Sarsapa) and grains (Dhanya) at the time
of dire need. It was also instructed to Mahamatras to keep the treasury and store
house filled with requisite provisions like Gandaka coins and paddy. The favour was
done on condition that they repay the things given after they overcome the crisis
(Atyayika) caused by fire, flood, pestilence etc.>

The two inscriptions record the proper rationing of food staff from the royal
granary at the time of dire needs. The Mahasthan inscription spotlights on recovery
phase also asit conveys the economic as well as psychological strengthening of society
on the part of the government. In this inscription, besides distribution of paddy, coins
are also disbursed as loan. It might have given the people an opportunity for building
shelter, finding some alternative occupations etc. The section underscores SDGs like
‘zero hunger’ and ‘No poverty’.

6.0. Water harvest system reflected in inscriptions

The water harvesting system has a great change since pre independence period to
modern times in India. The water-bodies like Vapi. Tadaga, Dirghika*’ are referred in
the inscriptions like Ara inscription of Kaniska II, The Gunda inscription of the time of
Kshatrapa Rudrasimha (yr. 103), Safichi inscription of Svami Jivadaman (Yr. 13), The
Gangdhar stone inscription of Visvavarman, Raypur inscription of Mahasudevaraja
etc.38

7.0. Epilogue

After analysing the present concept reflected in the select Prakrit and Sanskrit
inscriptions of 900 years now some pertinent questions come to the surface. Can
the modern system be compared to early concept of environmental awareness and
sustainable development? What will be the evaluation of concept prepared based on
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inscriptional sources? This study does not claim to contribute any new policy. It tries

to reappraise the inscriptions for understanding the early concept of sustainable

development and environmental awareness. The basic dissimilarities between

ancient and modern concept can be noted here.

The indigenous thought process regarding the subject does not reflect always
modern policies.

The early system is prescriptive in most of the cases but modern concept of

sustainable development has a good success rate with its practical approach.

Ifitis thought from scientific ground, there should not be any comparison between
the modern and early practices. But from historical viewpoint a conceptual
evolution can be identified.

Despite that, inscriptions need sharp scrutiny in this regard.

There are ample evidences of both sustainable development and environmental
consciousness in the inscriptions. Interpretation of epigraphical literature from
the parlance of the present topic helps highlight the practical approach of the
concept.

Prescriptive approach in an inscriptional text is not created all on a sudden, rather
it is the fruit of experiences of ages. Prescriptions cannot be made without the
practical knowledge.

Ancient men were the true children of nature they can feel the nature more
accurately in comparison to the modern technology. Belief in age-old indigenous
knowledge system gives them the strength to create a more disaster-resilient
society.
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Abstract:

Swami Vivekananda believed that the true progress of society depends on the
empowermentofwomen,achieved through a perfectharmony of scientificknowledge,
religious faith, and spiritual wisdom. He believed that true empowerment of women
lies not merely in social or economic freedom, but in the awakening of their inner
strength, self-respect, and divine consciousness. To him, religion was not passive
asceticism but active service for humanity, while science represented the power that
strengthens human action. The perfect human, he said, would emerge only from the
harmony of both “science for the hands and religion for the heart.”

In Vivekananda’s philosophy, womanhood symbolizes Shakti-the eternal spiritual
energy that sustains the universe. He regarded women as the spiritual and moral
foundation of society, whose awakening alone could ensure the upliftment of
civilization. His ideal woman embodied purity, sacrifice, strength, and compassion.
Vivekananda rejected both blind imitation of the West and the confinement of women
within domestic walls.

For him, the renaissance of womanhood meant the realization of divine potential
through education, self-reliance, and spirituality. The union of science, faith, and
inner awakening would, he believed, lead to a new world where men and women
work together as equal partners for the welfare of humanity.
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> Introduction

Swami Vivekananda, one of India’s greatest spiritual leaders, envisioned a society
founded on equality, strength, and spiritual awakening. He believed that no nation
could rise without the upliftment of women. According to him, the true progress
of humanity lies in the harmonious blending of science, religion, and spirituality.
Vivekananda saw women as embodiments of Shakti-the divine power of creation and
transformation. His ideas on women'’s education, self-reliance, and inner awakening
laid the foundation for a new social consciousness where both men and women
would work together for the moral and spiritual advancement of the world.

» Women’s Education: The Gateway to Empowerment and Self-Realization

In today’s world, among many ideas and movements, Swami Vivekananda’s
thoughts shine like a bright light. The Ramakrishna-Vivekananda Movement, started
under his guidance, was mainly spiritual, but it also had deep social meaning. It was
not a loud movement, but one that silently awakened people’s minds-especially
women and the common people. Swamiji understood that India could rise again only
when both men and women become equal in education, knowledge, and self-respect.
As he said: “@F 2ITF TR Y AT 2! So, he saw women'’s education as the first
and most important condition for national progress.

In the Vedic age, women had equal rights. They joined in religious ceremonies and
were even called ‘Rishis’ (sages). But over time, that respect was lost. Vivekananda
wanted to bring back that lost dignity an age when women would again be seen
as symbols of knowledge and power. In those ancient times, women like Gargi and
Maitreyi were respected thinkers. Even in the Buddhist period, women took part in
spiritual life, though later their position became weaker.

From the time of the Smritis and Puranas, women’s condition began to decline.
Though Manu spoke of giving respect to women, in reality, society took away their
freedom. The patriarchal system locked women inside their homes and used their
gentle nature to keep them under control. The once-strong Indian women, who were
thinkers and leaders, slowly became limited to household life.

In the medieval period, foreign invasions made this situation worse. Women lost
both freedom and education- two basic rights of human life. A few brave women
became famous, but such examples were rare. This problem was not only in India;
all over the world, women had to struggle for education and freedom. In America,
where Vivekananda saw women'’s progress, he felt deeply inspired.
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Today, women’s rights and respect have grown much more than before, but the
struggle is still going on. Women are still searching for their true place and identity.
Swami Vivekananda clearly spoke about the sad condition of India, where for
centuries both women and poor people were neglected. He said: “SI<<1 AT
5, Tyw 3T SR QAT 2w, WA, WG 172 He strongly believed that without women'’s
progress, the nation cannot be free. He urged the people: “CONIME NQRMT Tofe
RS 2AA? O QM =it Tl “iwer gfoed =1 17

For a long time, Indian women lived inside the home. But in the nineteenth
century, great reformers like Raja Rammohan Roy and Ishwarchandra Vidyasagar
fought to change this. They worked to stop the Sati system, allow widow remarriage,
and spread women’s education. Yet, Swami Vivekananda’s idea was a bit different. He
thought that true freedom for women would come not only through social reform but
through education and spiritual awakening. He never made any difference between
man and woman. He told both: “SifSl “[@gaecE 2 Iferan Afs, FRcE o o213
IR BITE 8 O (X YT 9, (SEFA ¢, A IF AT, BRCS T AT 9K wege
<9 1™ His teachings were humane, practical, and introspective, where woman was
not merely an ornament of the household, but the source of strength for society and
the central force of the nation’s awakening.

» Western Influence and the Indian Ideal

The nineteenth century brought the first message of freedom for Indian women.
Under the influence of Western education, women'’s education began though the
environment was still unfavorable and only a small section of society was touched
by it. This foreign-inspired education gave new direction to society but was often
detached from Indian values. Swami Vivekananda welcomed this new awakening but
gave a warning: “{¥(& (FE I AT DR IO IS; (NOGF BE@ Qe P
FIC& et @A (MG 17°

From the early twentieth century, the closed life of women began to change. Under
Mahatma Gandhi’s leadership, many women actively joined the freedom movement.
Their courage marked the first moment of women’s public self-expression in Indian
history. After independence, women'’s education and their participation in different
professions increased. Social and economic changes made them self-reliant, and
today, women are present in every field, administration, education, politics, and even
national leadership.

Yet, a question remains: Is this progress complete? Though education and
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rights have grown, new problems have also appeared. Modern education has given
women independence, but its goal must be character-building and human values. In
Swamiji’s words: “COTITAR FKeTE Pl Aie; SRR AT, (FIH ToR FeFA oM
HATF A 17

Even today, despite great progress, the number of uneducated women is still
alarming. Many educated women are confused about their true goals and ideals,
which shows a flaw in our education system. First, we must define the purpose of
education, and then decide its method.

In ancient times, women like Gargi, Maitreyi, Sita, Savitri, and Damayanti were
great ideals. But later, their characters were seen only through the narrow idea of
being “pativrata” (devoted wife). Modern women have crossed the boundary of the
home, but it is difficult for them to feel the depth and sincerity of those ancient ideals.
Swamiji beautifully described this mental conflict that before us flow two streams
together one of learned, fearless, modern women, and the other of the old ideal of
purity, meditation, and self-realization.

In today’s world, the first stream the attraction of the modern is much stronger.
Some women cling to old ideals and become frustrated, while others blindly imitate
the West and lose their identity. Swamiji reminded us again and again that true
awakening does not come from outer freedom but from inner realization and spiritual
growth. If modern education and science make life more comfortable but fail to give
peace and purpose, then all progress is meaningless. As Marie Louise Burke said that
without a higher goal, all external progress is empty.” Swami Vivekananda fixed that
higher goal the awakening of humanity, moral power, and inner divinity.

Human civilization has always advanced with the desire for progress. When
religion lost its hold in the West, science took its place. But science, however
advanced, cannot satisfy the spiritual hunger of man. Religion in its rigid form also
failed to meet this need. In the nineteenth century, many Western thinkers believed
that if social systems improved, life would become heaven on earth. But that dream
soon broke. Economic progress and technology did not bring peace. Today’s material
civilization gives comfort but not joy. As Burke’s view about on this, In the American
middle class there is abundance, but no satisfaction; pleasure, but no peace.®

According to Swami Vivekananda, the foundation of women'’s freedom lies in self-
respect, self-power, and self-awareness. A woman must know her own worth and
strength, and use that strength to guide society toward progress. Like men, women
too need education and work, but that does not mean one is superior or inferior to
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the other. If a woman only imitates man to prove equality, it shows lack of confidence.
True dignity comes from self-respect, not imitation.

Swamiji clearly said that a woman’s work is not limited to the household; her
participation in social life is essential. Yet, her role as a mother is unique no man can
take her place. In nurturing children and preserving moral values, her contribution is
irreplaceable. Therefore, her responsibility in society extends beyond the household,
encompassing the greater task of building and shaping the community. If she realizes
her inner power, her glory will shine everywhere. In the modern world, the charm
of Western civilization is strong, but blind imitation leads to loss of identity. The
tendency to copy Western fashion or lifestyle shows a hidden belief in Western
superiority. Swamiji warned: “SIGIA SGFAC (P Tife FUFNS T BCS AT A
APGICerR Al fFg O, ©f azdt 4t Sfvs, fog e wwrret forer ey w13

Swamiji had a broad and balanced vision. He admired the achievements of
Western science but realized that material civilization makes man spiritually empty.
He said: “SIE Qv+ @3- TEE Iz OF Tef(iee (R0ed A0 25K 0o A GIR

TR (12 MRQRPINR +2 [iae Fa0e 201 Tored 927 WS Siwd, Awd Gk
(TS '@ IR 1710

This truth applies equally to men and women. Both must seek self-realization,
moral strength, and love through sacrifice. Swamiji was a great social reformer, but
his reform started with the reform of the self. He never believed in forced or artificial
change. Real improvement, he said, comes when people especially women awaken
through self-education. Laws alone cannot change society; only inner awakening
can. He wrote: “TIR990F T« (@IoTS! T FARCS 23, TS O Weeqa T
ffcame o TieT Ffea 2SS, SR WA WA (@7 9 B FRCS AR A,
FfAQIa (581 F9I8 ©fbs 7021”1 This statement clearly emphasizes that a woman’s
liberation lies in her own hands.

Even in the time when women were confined at home, Swamiji compared Indian
women’s condition with that of educated Western women and felt deep sorrow. He
said: “SINR (NI AR SFACAC ©IE P I PR G601 9 A (T Mo
T&g© 1”12 But he also admired their natural grace, modesty, and purity, saying “4%@qQ
SRISAAZ (VWA oTewt!, T3 29fS (Tl 57 it | @3 A1 SI4IF (IS (1At qTvd afs
FACS AR, QR food TS MTe (581 FaR1 17 He questioned society boldly
that The Vedas say the same Divine Spirit lives in all beings. Then why do you insult

women instead of helping them rise?

For Vivekananda, education was the only true path to freedom but education not
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limited to books. He said that True education builds character, strengthens the mind,
expands intellect, teaches self-reliance, and helps one realize the Self. The ultimate
goal of life, for both men and women, is the realization of truth and freedom from
all bondage. Hence he declared: "SI IC® {F fT570on &g WfF? 79 9 (N
K W, ST G111 As the Upanishads proclaim: “cd Tl Q'J:I'Flﬁ[ d $HAR Id
Gl W I” Thou art woman, thou art man; thou art boy and thou art girl. This idea
formed the core of his philosophy. For him, the difference between man and woman
was only physical; spiritually, both are one. Thus, his idea of women’s development
was not merely social—it was the natural outcome of spiritual humanism. Swamiji
believed India’s greatest strength lay in her spiritual heritage, and that this same
power would one day revive the whole world. In that vision, Indian women were to
be the companions of this spiritual rebirth.

When comparing Eastern and Western ideals of womanhood, Swamiji's view was
deeply balanced and integrative. In the East, the ideal of motherhood symbolizing
love, sacrifice, and patience was supreme. In the West, the ideal was that of active
strength and independence. He believed the perfect woman of the future would be
the union of both combining the spiritual depth of the East with the dynamic energy
of the West. He saw this ideal most vividly in Holy Mother Sri Sarada Devi, who
embodied both the tender love of motherhood and the tireless energy of service.
As Dr. S. Radhakrishnan said that the spiritual and cultural level of a society can be
measured by the status of its women.

Though women have long faced neglect, history shows that the flame of faith and
culture has always burned in their hands. From daily prayers and rituals to the silent
strength within families, it is women who have preserved the soul of the nation.
Even today, the conflict between Eastern and Western ideals, religion and science,
continues. But Swami Vivekananda showed us the way: Accept science, but not by
rejecting religion. Combine modern education with ancient meditation that is India’s
ideal. His prophetic words still echo: “®rs & Wz A2CA? ©I2 23 Tl 230 Tw
Sipifeeel REe 2307 | WA 9F 23092 O TR 23 AN A Gedm! Feeis
wiggifeer 5o e 7

Through this, Swamiji revealed his great sense of balance; he recognized the
dangers of Western materialism but also welcomed its good aspects science,
organization, and the spirit of work. He taught that a society without spiritual
strength cannot last, and one without energy becomes stagnant. Therefore, he urged
that True fulfillment in life comes from the harmony of science and religion, action

and meditation, enjoyment and renunciation.
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» Science and Religion in Harmony: The Fulfilment of Womanhood

Swami Vivekananda once said that let science strengthen our hands, and religion
strengthen our hearts. Through the union of both shall the complete human be
formed. According to him, religion is an inseparable part of life not mere solitary
meditation, but a force that finds its true expression in selfless service to humanity.
He declared that a true follower of religion is one who understands his own faith and
dedicates himself to the welfare of society.

His purpose in criticizing certain aspects of the Buddhist era was only to
keep religion alive and dynamic. He saw that when religion becomes confined to
monasteries, the life force of society begins to fade. Therefore, Swamiji’s religious
vision was universal and inclusive he believed the doors of religion should be open
to all: men and women, householders and monks, the educated and the uneducated
alike.

The practical expression of this ideal can be found in the Ramakrishna-
Vivekananda's movement, which sought harmony among all faiths. Sri Ramakrishna
proclaimed, “ICST 9, OOl AY” affirming that the eternal Truth shines through every
religion. Swami Vivekananda carried this message to the world stage, where his voice
echoed the spirit of modern humanism. Yet he warned against blind imitation of the
West, cautioning that India must not lose her soul in the waves of materialism. He
feared let not India, caught in this whirlpool of greed and luxury; forget the call of the
Spirit. For he believed that if the voice of the Spirit falls silent, human civilization will
perish. His call was clear and prophetic: “R¥™ S5+, ©ie3 @k ‘Pﬁ@'@? wiggiferRe
wq gife T 17 In these words lies the essence of his philosophy the union
of work and worship, science and spirituality, man and woman, as the foundation
of true humanity. Addressing women, he said: WNTGI- (SMF FEF A APSITSR
A TCOT AY QP A FRTO! ;O A AN, wyiel, #if@wt ¢ #If 1”17 This
statement reflects the heart of Swamiji's philosophy. He never wanted women to
remain confined within the narrow walls of domestic life, nor did he advocate blind
imitation of Western notions of liberty. He believed that a woman’s true freedom lies

in awakening her own inner strength, self-respect, and divine consciousness.

In this vision rests a new concept of society one in which man and woman are not
rivals, but complements. If woman is the heart of society, man is its brain; only their
harmony can build a balanced civilization. Swamiji dreamed of a future India where

every woman would combine within herself a mother’s love, a saint’s self-discipline,
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and a hero’s courage. He once said: “SI¥I< GRE €2 GG qFEF @, Qi G+
@6 TF PR AIT A AT IGF (6 T SR I3 TR 737 WIE; O
L 7T, A2 26F- ISR S ©l%f T51 FECE 1”8 In this thought, his social
vision, educational ideal, and spiritual philosophy come together as one. To him, the
awakening of womanhood was essential for the redemption of humanity. In a letter
written in 1895 to his brother-disciple Swami Ramakrishnananda, he said: “&tod
Tl Frenfos wema 7 280 T FR 17

To Vivekananda, woman was not merely a figure of affection or service; she was
the embodiment of power the ever-awakened Shakti. By dedicating her everyday
duties to God, she could become a seeker of truth, a worker of divine action, and
a soul yearning for knowledge. He never saw woman as an ornament of the home
or a follower of man, but as the manifestation of living consciousness itself. In his
view, a woman'’s true fulfilment lies in self-development and the service of humanity.
If women advance through knowledge and work, every level of society will be
illuminated. He firmly stated: “TIHIte @& S 711 @ &ife IRMa 744 Wee &t
M, (12 &ife FUCA T2F 2Ce A 7 17 His teachings remind us that womanhood is
complete not only in motherhood, but also in spiritual strength and leadership. For
Vivekananda, the harmony of man and woman was the key to the future of civilization.

» Conclusion

Thus, women’s awakening does not merely mean social or economic progress
it means mental, moral, and spiritual enlightenment, in which women realize,
their inherent divinity. This awakening is the “spiritual revolution” that Swami
Vivekananda dreamed of where men and women together, with equal dignity, work
for the welfare of humanity. For him, a woman’s life was not confined only to the roles
of mother or wife; whatever path she chose, it should lead her toward self-growth
and higher truth. The Ramakrishna-Vivekananda movement aimed to establish true
equality, peace, and freedom in human life where there is no division between man
and woman. It was symbolic that Sri Ramakrishna worshipped his wife, Sri Sarada
Devi, as the Divine Mother (Mahashakti) an invocation of knowledge and power for
the welfare of India and the world. That moment marked the dawn of a new era of
women’s awakening, where woman would be not merely a part of the household, but
the embodiment of spiritual power.

Swami Vivekananda believed that when this divine power within all women
awakens, an unprecedented renewal will transform society, the nation, and human
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civilization. He saw in Holy Mother Sarada Devi the living center of that power the
eternal light of spirituality that would once again make India the beacon of the
world. For him, the vision of womanhood was not simply social or educational it was
deeply spiritual. He realized that true balance in society would come only when men
and women become complementary forces. The compassion, patience, and inner
strength of women these, he said, are the true sources of humanity’s liberation. And
when woman awakens in the light of self-knowledge, she becomes the power that
transforms the world.
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From Mantras to Machines: Revisiting Ancient SansKkrit Linguistics
for Metacognitive Prompting in Al- Human Interaction
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Abstract :

This study investigates how the ancient Sanskrit linguistic frameworks including
Panini’s Astadhyayi, the karaka theory, and cognitive architecture of mantrarecitation,
can inform the design of metacognitive prompts for dialogue systems between Al
and human-users. Regardless of digital and lexical forms, the paper contends that
the grammar of Sanskrit with the syntactic determinism of prospectively semantic
transparence is an early model of linguistic precision useful for natural language
prompting. It examines how mantra can offer landmarks for reflective and self-
regulatory language processing in design dialogues through rhythmic repetition,
semantic compactness, and symbolization. Drawing evidence-based perspectives
from computational linguistics, cognitive science, and philosophical linguistics, this
review-based inquiry provides insights into the design questions taken by many
contemporary communication technologies that operate in probabilistic language,
algorithmically with reduced cultural and semantic grounding. The inquiry proposes
that considering Sanskrit as cognitive and algorithmic traditions can call for new
paradigms of culturally-embodied and semantically-linked practices in building
ethical, epistemically-educated, and pedagogically-anticipated communication
systems. Therefore, as a meta-process of layers to question the important previous
questions of how to build prompt construction and thinking-symbolically about
the importance of cultural intelligence, as we begin to design the next generation of
languages here, in the socially-mediated realms of communication and coordination.

Key words: Ancient Sanskrit Linguistics, Metacognitive Prompting, Natural Language
Processing, Al- Human Interaction
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Introduction:

Metacognition can be broadly described as "thinking about thinking" and
includes various self-awareness and self-regulatory tasks (Hogan et al. p.45). In
Sanskrit philosophy, there is reflexivity in cognition, and it is an intrinsic feature
of the mantra tradition. "Mantra" comes from the element man (to think) and tra
(instrument), from the sense of a tool used to develop or refine the mind, and think
philosophically (Kulikov 2007, p.1234; Paribok 2023,p.5). Given that mantras were
composed by realized sages with the highest care for each and every component, they
are highly structured with a semantic wealth, and function to encode knowledge of
a metaphysical nature in a compressed linguistic form with individual components
that allow for higher-order thought, qualitative and symbolic forms of engagement,
and self-regulatory practices (Chamoli et al. 2017, p.248).

The cognitive model mentioned includes the original mantra Om (Pranava),
recognized to be the embodiment of the cosmos in Vedantic thought. Om symbolizes
Brahma (creation) and Visnu (preservation) and Mahesvara (dissolution) the trifecta
ofacosmic cycle (Naicker 2019, p.6). The original mantra expresses an instantaneous
positionality of meaning, embodied in the principle of sphota, which is not the
same as sequential representation (Wilson 1997, p.405). The idea of sphota closely
parallels ideas of holistic processing in language (i.e., Jung, McLuhan) and cognitive
semantics in contemporary linguistic thought (Kariyapperuma 2023, p.53). The
Gayatri Mantra, often called Vedamata (Mother of the Vedas), brings about a similar,
although more epistemic scaffolding, by relating a large volume of the philosophical
aspects of the Upanisads in a metrically short, cognitively engaging, form (Tandon
2021, p55).

Sanskrit grammar, both historically and philosophically, gives us a particular
‘window' from which to re-think linguistic intelligence in artificial intelligence
contexts (Kadvany 2016, p.3). At the center of this tradition is Panini's Astadhyayi, a
generative grammar of nearly 4,000 sutras which describe the complete structure of
Sanskrit with rule-based derivations and morphophonemic changes (Bharati et al.
1995, p.39). This whole system is modular in structure and economical in expression,
a feature which is key to the goals of many modern computational linguistics and Al
systems (Huet 2009, p.5). Equally important is the karaka theory, which classifies
semantic roles of sentence elements (e.g. subjects, objects) based their relational
roles instead of their position and provides elegance and high precision in semantic
representation and parsing (Jagadeeshan et al. 2025, p.3). Adding to this is the

110



idea of sphota in which we understand language (in this case, not as a sequence
of phonemes) as complete revelation of meaning and considers cognitive views of
language processing and comprehension (Krishna et al. 2024, p.1)

The psychological relevance of mantra, a defining characteristic of the Sanskrit
oral tradition, is also equally relevant. Mantras tare codified representations of
symbols, iterative rhythmic sequences of syllables, high acoustic symmetry, which
are symbolic in some manner, or more precisely a ritual cultural artifact. Mantra is
also an algorithm that induces attention, condenses meaning and regulates affect
(Kak 1987, p.219). The same phonetic structure of mantras can explicate recursive
computational qualities of self-regulating feedbacks in encoded neural systems,
but, even deeper, suggest qualities of human reflective language use and product-
tion explicitly design intentions. As Rama and Lakshmanan (2021, p. 1) clarify with
regard to their phonetic engineering design thinking using mantras, "...it provides
scaffolding for both memory and cognition, same thing, could lead to symbolic Al
with affordances for human-computer interfaces."

Despite of tremendous advancement in transformer-based NLP and large
language models, current Al human dialogue system often lacks semantic depth,
interpretability, and cultural sensitivity (Laverghetta et al. 2022, p2). These models
while efficient in token prediction frequently produce syntactically valid yet
semantically shallow responses. As Sandhan et al. (2023, p.4) contend, "..LMMs are
unable to incorporate traits associated with structured abstraction and epistemic
awareness, which are hallmarks of human dialogue". Another impasse exists with
probabilistic text generation in terms of the "intent" of said language choices.
Indicatively, the reflective framework proposed from the intentional nature of
Sanskrit, as a design model, and the reflective architecture of mantra, may remove
some of the confusion.

Research on the computational utility of Sanskrit has primarily examined its
application to machine translation, text-to-speech systems, and corpus development
(Briggs 1985, p.31; Sharma 2021, p.2; Sandhan et al. 2023, p.4). However, relatively
little research has explored the appreciation of Sanskrit linguistic models in terms
of metacognitive prompt engineering purposes. Moreover, studies of mantra have
mostly center on ritualistic or phonological sound, rather than searching the metric
logic they may hold for algorithm usage, or cognitive models (Kak 1987, p.219;
Krishna et al. 2024, p.6). A coherent application of either of the traditions, situated
in the realm of Al dialogue, or human-computer interaction have yet to be theorized
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extensively. Considering these gaps, the study aims to address the following research
questions:

(1) How can the syntactical clarity and semantical precision of Sanskrit grammar
especially the karaka model and rule-based derivations, inform the design of
metacognitive prompts in Al-supported dialogue?

(2) What cognitive structures in mantra recitation, featuring recurrent rhythmic
iteration, symbolic encoding, and semantic compactness, contribute to self-regulated
and reflective prompting in natural language interfaces?

(3) What potential interdisciplinary applications of Sanskrit-inspired linguistic
models could plausibly amplify cultural grounding, symbolic reasoning, and
epistemic engagement in Al-human interaction across domains.

In addressing these questions, the study constructs a conceptive link from the
linguistic cognition of antiquity to modern prompt engineering. It advances the
case that we must move from a mere concern with functional language design, to
semantically transparent, culturally grounded, and cognitively informative design, as
it premise for the future of ethically aligned and pedagogically informed Al legitimate
communication systems.

2. Rationale of the Study

Paninian grammar, including its karaka model and rule-based derivations, has
been appreciated for its syntactic clarity and semantic integrity for many years.
The karaka model elaborates a relational grammar system, where syntactic item
performs a semantically distinct function, thus establishing a model for precise
language generation (Bharati et al. 1995, p.39; Jagadeeshan et al. 2025, p.3). As
Huet (2009, p.5) observed that the deterministic and traceable grammar in Sanskrit
lends itself to algorithmic modeling at an initial level, in contrast to artificial
intelligence dialogue systems that frequently rely on statistical probabilities and
the incomprehensible machine learning output. Similarly, Briggs (1985, p.31)
emphasized the computational readiness of Sanskrit grammar, describing it as
a naturally engineered language system. Scholars have recognized Sanskrit's
computational merits, yet few have explored how application of its grammar may
improve the structures of metacognitive prompts. Bharati et al. (1995, p.39) discuss
knowledge representation but does not bring this discussion into the context of an
Al-human crossing in the interactional space. Kak (1987, p.219) discusses mantra
and cognitive science, alluding to its rhythmic and phonological effects but does
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not clearly transpose this understanding to prompt design. Similarly, Rama and
Lakshmanan (2021, p.1) mention the phonemic patterns of the Sanskrit chants yet
their focus remains performative, rather than computational.

Recent research from Sandhan et al. (2023, p.4) advocates neural models trained
on Sanskrittexts butthe emphasisison corpus-level accuracy in translation directions
rather than prompt construction or even semantic interpretability. Krishna et al.
(2024, p.6), reiterates that the spiritual potency and cognitive functions of mantras
were powerful, but does not extend traditional architectural logic into NLP design.
Thus, the foundational elements of Sanskrit have been analyzed in their own right,
their integrative potential with metacognitive prompting and culturally responsive Al
remains unexplored. This study fills the gap by synthesizing Sanskrit linguistics logic
and cognitive tradition with the requirement of honoring transparent, semantically
rich, culturally informed, and epistemically motivated prompt design. This rationale
lies in the convergence of symbolic reasoning, structure of semantics and intentional
sound architecture are important for ethical, pedagogical Al communication models.

3. Methodology

The study employs a conceptual and review-based method synthesizing scholarly
insights and literature from linguistics, cognitive science, and artificial intelligence to
illustrate the potential use of Sanskrit language in Al-human interactions. The sources
were carefully selected for their theoretical contributions to Paninian grammar,
symbolic reasoning, and algorithmic models of language. The research methodology
employed textual analysis, thematic sequencing, and critical comparative analysis of
representations of ancient Sanskrit document language structures and the current
structuresin promptengineering. Sanskrittermsare presented in [AST transliteration
with Unicode used for Devanagari script where applicable maintaining philological
standards & readability.

4. Analysis and Interpretation

Table 1: Conceptual mapping of Paninian constructs and Metacognitive
prompting
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Paninian | Linguistic AI/NLP Metacognitive Value SansKkrit
Construct | Function | Application Example
Karaka Semantic [Semantic Reflective e —
Theory role parsing, role (understanding of & (Rs N
assignment | disambiguation: |, cor intent - The (Ramah
In a chatbot|karaka model phalam
interaction, . ] khadati) Rama
. i assigns functional .
identifying  the | bi eats the fruit.
subject  (karta)|roles (agent, object, ‘Ramah' is karta
and object|instrument, etc.) to Y )
(doer), 'phalam
(karma) enables|sentence elements,|, ,
is arma
the systfem allowing precise )
to determine |, ¢ tati ¢ (object).
whether , | Interpretation 0
user's query |intention behind
requires action, [utterances,
information,  or|enhancing reflectivity
acknowledgment. in Al interpretation.
For example, Thi di |
"Student is irectly
uploaded addresses Research
assignment” Question 1.
triggers
evaluation
rather than just
acknowledgment.
(Bharati et
al. 1995, p.7;
Sandhan et al
2023, p.2)
Symbolic Structured  thinking
. programming, and linguistic
Generative |grammar-based
) . economy - The rule-
morphological | prompting: bound derivati
oun erivation
Rule-Based |44 In Al writing _
Derivations |¢ nacric  |assistants, rule- system (e.g., sandhi,
atterns based templates|samasa, vibhakti)
P help  construct|enables predictable
grammatically

correct answers.

and modular prompt
generation, reflecting

the cognitive trait of
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Paninian | Linguistic AI/NLP Metacognitive Value Sanskrit
Construct | Function | Application Example
For instance, [ Systematic didd: gm¢|ﬁ
in  voice-based |reasoning in prompt PRI (Balakah
Al tutoring, | o rmulation This 2 '
recognizing s R b pustakani
plural  markers suppo.rs esear.c pathati) — The
differentiate objective. books. Sandhi
"They are b hakti d'
reading” from vibhaktl, — an
"He is reading," number are
ensuring proper rule-driven.
output. (Huet
2009, pp. 13-15;
Sandhan et al
2023,p.2)
Intent inference
in dialogue
systems:
Sphota Holistic When a user|Epistemic coherence W qd
Theory meaning ‘Eyp}eii tBoo]1)< 1}3 in prompt design - The |fqUT: CR
i 0 elhi ; :
cognition torgnorrow sphota conceptpomts a—c‘rﬁ[ (Ekarh
morning an Al that the meamng of [gat viprah
assistant needs|an utterance arises|pahydha
to grasp this as|instantaneously and vadanti) _
a single intent|holistically  rather :
and not break it than sequentially, fruth s one,
into  disjointed | _ sages call
keyword actions. | mirroring the ideal of it by many
This reflects th’e concise, goal-aligned names. Whole
sphota model’s prompt structures in meanin is
emphasis ONINLP. This supports 8
wholeness of h . conveyed at
meaning.  (Kak Research Question 1 once.
1987, p.90; |and 3.
Krishna et al.

2024, p.1)
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4.1 Interpretation

Table 1 clearly shows the applicability of classical Sanskrit models to enhance

NLP's cognitive and semantic design; specifically, the karaka model provides semantic

role assignments and reflective user intent understanding, an important aspect for

reducing ambiguity in Al prompts (Bharati et al. 1995, p.7). Rule-based derivations

demonstrate structed grammar supporting modular, language models that provide

scalable, context aware responses (Huet 2009, pp.15). The Sphota theory elaborates

that holistic semantic representation is essential, thus further enhancing the Al's

ability to understand compound user intents in conversation, as cohesive discourse

(Kak 1987, p.90). Collectively, all three models follow through with metacognitive

functions of reflection, economy, and coherence ultimately fulfilling the aims and

addressing the Research Questions 1 and 3.

Table 2: Cognitive features of Mantra & NLP parallels

Mantric | Cognitive |Communicative NLP Relevance Example
Feature Function AI/NLP Parallel to Al
Example Prompting
Rhythmic | Focused Al learning |Feedback R.einforces 3 T0: Rag
Iteration |attention, environments |loops  in|dialogue (Om Namah
neural use repeated [neural COMSISLENCY | ¢;03va) -
scaffolded  |nets SR“pportfl repeated
prompts like esearc b for  mental
“Did you Sllil e;stiﬁriln y regulation
mean...?” & land clarity.
or “Can you how rhythm
clarify..” to enhar_lces
stabilize user Sus‘cal?ed
interaction attention and
reflecting ' reflective
rhythmic structuring
reinforcement. m- prompt
design. (Kak
1987, p.88;
Purohit
2025, p.214)
Semantic In Al legal |Symbol- |Enhances e w5 - 3
compaction, |document token semantic
li . . . HES H
Eymbd(? ¢ metaphysical | summarizers, |alignment|density  of 1‘5 HH_
NeOMB | bstraction a symbol prompts— | (Gayatri
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Mantric | Cognitive |Communicative NLP Relevance Example
Feature | Function AI/NLP Parallel to Al
Example Prompting
like § can addressing | Mantra)
denote entire Research - cosmic
statutory Question principles
codes. 2 through|encoded in
Mantras, symbolic phonemes.
similarly, cognitive
encode encoding.
layered (Briggs 1985,
meanings p.32; Krishna
in  compact et al. 2024,
expressions, p-1)
aiding  NLP
model
compression
and fast recall.
Phonetic | Mnemonic In voice | Acoustic | Improves Eﬁ 9 @
Symmetry | retention, assistant modelling emotional |3 I{ IH
sonic responses, in  TTS/|and  tonal|gy &% (Hare
. tonal balance |ASR accuracy—  |Rama...) -
cognition affects systems |relates  to|gtryctured
perceived Research acoustic
empathy. Question 2by paance.
Repeating supporting
harmonic emotionally
syllables, like “I aware
understand... prompting.
[ see.. 1 Rama Nath
understand,” Sharma
mimics the 2010, p.4
sonic balance
of mantra.

4.2 Interpretation

Table 2 shows how mantric cognition mirrors contemporary strategies seen in

NLP approaches. In mantras, the systematic repeated rhythms/breath represents

attentional regulation and iterative prompts to further instill reflective uses of

language (Kak 1987, pg.88). The symbolic encoding to represent the importance of
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compression strategies in current Al development (token optimization, multilayered
spatial or semantic coding) is astonishingly similar to the density of abstraction found
within Gayatri Mantra (Briggs 1985, pg.32). The phonetic symmetry reflects the
importance of sound patterning (e.g., emotionality) into sensitive Al responses that
regulate tonal sequencing when responding to dialogue. The equivalency outlined
above reinforces the cognitive value of a Sanskrit-based linguistic philosophy to
horizon-one thinking in the development of forerunners in Al dialogue systems
that are context-dependent and context-sensitive, leading explicitly to, Research
Question 2.

The tables incorporate Paninian grammar and mantric cognition as examples of
technical insights relevant to prompt design, and interdisciplinary conversations
capable of extending into cognitive science, education, and responsible Al design. For
example, the Sphota theory presented in Table 1 relates to the epistemic wholeness
of meaning which underlies the philosophy of language and cognitive mechanisms
of meaning, and to a lesser extent with Al ethics, acting on intention instead of a
portion or fragment syntax (Kak 1987, pp.90; Krishna et al. 2024). Karaka theory
with semantic roles assessed in the educational context allows pedagogical natural
language processing (NLP) tools to assist in contextual understanding of learner
input across streams of meaning (Bharati et al., 1995, p.7). In Table 2, one can
interpret symbolic encoding and phonetic symmetry within the context of specific
applications in human-computer interactions (HCI) for Al-driven emotion-sensitive,
culturally responsive systems (Briggs 1985, p.32). An example of a compact structure
is the Gaytri mantra word length and phonological coding of semantic resonance
presented in Hare Rama, which can extend to form system-linguistic applications
of multilingual education in TTS/ASR and iterative rhythm models of accented
sound in neural entrainment for cognitive therapies. Ultimately, the two-language
tables, demonstrate not only a list of linguistic-technological correspondences in
words and meaning systems, but also each table has cultural, cognitive, and ethical
windows of rationality for embedding Sanskrit representations into Al systems. In
this way, they illustrate Objective 3 of the shared vision for a culturally intelligent
and epistemically substantive natural language processing (NLP) ecosystem and
architecture exemplified by Sanskrit.

5. Discussion
Located within the theoretical paradigms of Sanskrit linguistics and cognitive

semiotics, the present study suggests that the syntactic order and semantic
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transparency of Paninian grammar allow for rule-based clarity than can lead to more
robustmetacognitive promptconstruction. The karakamodel providesaclassification
of semantic roles (Kartd - agent, Karman - object, and Karana - instrument)
which informs semantically structured interaction design that operates beyond
probabilistic guessing models used in NLP. As Bharati et al. (1995, p.39) illustrated,
the Astadhyayt’s design infrastructure employs a computational abstractions and
relational semantics that allow for intention-aware prompt engineering. Moreover,
the manner of Panini’s rule-based derivations offers a modularity and economy
like that found in symbolic programming logics, allowing generative Al to produce
prompts that exhibit both structural coherence and semantic precision (Huet 2009,
p.5).

Cognitive architecture related to mantra recitation adds another layer of
prompt design and offers a model of self-regulatory and reflective NLP. Given
their characteristics of acoustic symmetry and rhythmic iteration, and semantic
compactness, mantras provide a linguistic scaffold for metacognitive regulation and
attention management (Kak 1987, p.219). In other words, their repetitive, phonetic,
and symbolic encoding in mantra recitation involves recursive neural feedback
mechanisms used to regulate cognitive focus and flow of dialogue within Al. Krishna
Das Brahmacari (2023, p.6) discusses mantras as economically reducing semantic
units composed of linguistic cosmologies and they act like carriers of semantic
condensation; that is, complex metaphysical ideas are collapsed into near-silent
phonetic patterns. This type of minimalist efficiency could be trailered to NLP in
ways that generate basic but semantically-rich prompt ideas. Rama and Lakshmanan
(2021, p.1) speak of the mnemonic and symbolic resonance that are reflected in the
mantras we recall, which they argue is vital for the emotional and symbolic richness

of human dialogues with Al.

The third thematic axis expresses the interdisciplinary idea of Sanskrit-oriented
linguistic modelling in reconceptualizing Al-human interfaces. The normative
philosophical and grammatical formalism of Sanskrit, combined with cultural
semiotic and dialogic interpretations, offer possibilities to develop more culture-rich
and epistemically coherent human-Al interaction in NLP systems that are not only
technically sound. Sandhan et al. (2023, p.4) suggest that Sanskrit NLP systems are
grammatically better and semantically more transparent than standard transformers
which might suggest their capabilities in culturally intelligent computing. This lens
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builds on earlier proposals by Briggs (1985, p.31) promoting culturally aware Al.

The approach of the second thematic axis of proposals and avenues for exploration
develops in educational contexts of Sanskrit grammar facilitating clarity of logic in the
learning of systems of language; cognitive science extending as symbolic reasoning
through the focused attention maps of the mind; and ethical Al embracing notions of
transparency, intention, and inclusive design (Jagadeeshan et al. 2025, p.3).

Together, and strengthened by the converging ideas of education, cognitive
science, and ethical Al, the findings offered progress towards the claim of the study
that a metacognitive, culturally situated (or situated culturally) and semantically
constructed NLP architecture was attainable through the integration of Paninian

linguistics and mantric cognitions.

The findings contribute to public discourse about theoretical notions of Al-
human dialogue, as well as ideas and models for meaningfully acting on issues of
ethically aligned education for Al, epistemically consequential practices for training
Al systems, and practical considerations in understanding the contextual influences
in developing cultural sensitivity for Al systems.

6. Conclusion

This present study suggests that, for Al dialogue applications, the syntactic
determinismand semanticexplicitly foundin Panini's Astadhyayiespecially the karaka
model and generation rules, provide frame/structures to build a semantically-rich,
metacognition-based prompt (Bharati et al. 1995, p 39 Huet 2009, p 5). The models
we explored point to a realistic early logic of structured abstraction for reasoning
about meaning beyond surface syntax. Also, mantras, with their periodicities (based
on poetic metrical scale), symbolic nature, and acoustically repetitive engines of
multiple levels of sound, provided not just cognitive scaffolding for attention and
emotion management, but also an example of self-regulating structure for context-
based reflective and intention-based natural language processing (Kak 1987, p
219; Rama and Lakshmanan 2021, p 1). Engaging these knowledge systems in the
21st-century NLP design supports a possible epistemically-attentive, symbolically-
consistent, and culturally-based human.navigate Al methods. Taking these examples
provided by historical cultural systems, moves beyond the model as token-predictor
focus that epithemizes the logic of language models today, helps illustrate a space
in which Sanskrit is a meaningful meta-frame for prompt engineering within larger
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bodies of evidence from cognitive science and civilizational linguistics. All of which
creates a precedent that builds connections between historical linguistic intelligence
to Al on the cutting edge, and perhaps creates space to broaden the practical
possibilities for developing language systems that are not only more accurate but that
may be more meaning based, negotiated and connected to more epistemic models.
The study also demonstrates how reengaging with Sanskrit can create the interest
in culturally embedded cognitive architectures that have remained underutilized in
computational contexts.

7. Implications

The implications of this research carry interdisciplinary significance. In Al,
using the grammatical logic of Sanskrit has some potential for an alternative path
in using data to understand probabilistic inference when emphasis is put onto the
clarity of rules-based reasoning, clarity of semantics and determinacy of meaning,
and symbolic intentionality (Sandhan et al. 2023, p.4). In cognitive science, the
recursiveness of mantra, and the engagement of awareness and affect, could be
helpful models for designing interfaces that engaged attention regulation and
metacognitive monitoring (with typically Indian accent and vocal qualities) (Krishna
Das Brahmacari 2023, p.6). Educational technology could utilize pioneering
culturally situated prompting systems that draw upon Indic epistemologies as
alternatives to unimodal approaches to multimodal meaning-making. In ethics for
Al, the awareness and aspects of heritage in modelling systems for comportment
and relatively speaking, intention; speech acts and acts of dialogical ethics and
practice could help create social media-self-regulating Al applications, which, in
particular, through the contexts in which they are relevant for Al (Briggs 1985,
p.31; Jagadeeshan et al. 2025, p.3). This study opened further pathways for cultural
computing by reimagining language as an embodied dialogic process, emphasizing
cognition ethics and symbolic ethics and responsibility, while also, possibly helping
to preserve endangered language traditions by restoring their relevance to function
in technological contexts, and by pairing function with an ability to be preserved
even if as historical (Jha et al. 2016, p6). The intent of the research was to create
a hybrid discourse which combines critical critiques of ancient Sanskrit truths
with contemporary ethical, sustainable, and accountability applications of NLP and
linguistically or culturally situated comprehension, incorporating space, time, and
context in meaningful and reflectively informed human-machine dialogue.
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The Application of vyapti jiiana in Clinical Trials: An
Ayurvedic Perspective

Dr. Avi Pal

Abstract :

Ayurveda employs logical tools such as vyapti jiana (invariable concomitance) and
bhiiyo darsana (repeated observation) to establish therapeutic principles. These
concepts align closely with modern scientific methodologies like randomized
controlled trials, multicentric studies, and longitudinal observations, which also rely
on consistent cause-effect relationships. This paper explores the epistemological
parallels between classical Ayurvedic logic and contemporary clinical research. By
translating traditional ayurvedic knowledge into testable hypotheses and validating
them through structured scientific methods, an integrative framework can be
developed. Such a synthesis not only enhances the global credibility of ayurveda but
also contributes to the advancement of evidence-based traditional medicine.

Keywords: Ayurveda, vydpti jidna, bhilyo darsana, Clinical Trials, Hypothesis
Formulation, anumana

Introduction:

Ayurveda is an ancient medical science that has been used for thousands of years
to treat people. But today, to make ayurvedic treatments more accepted globally,
we also need to show that they work using modern scientific methods like clinical
trials. Fortunately, Ayurveda already has its own logical system that can be used
for this. One important part of this system is vyapti jidna— the understanding the
invariable, universal relationship between the cause (hetu) and the effect (sadhya)—
serves as the basis for inference (anumana). Ayurvedic doctors traditionally used
repeated experience and careful observation, called bhiiyo darsana, to confirm such
connections. Today, researchers use repeated trials and studies to prove the same
kind of ideas. They use modern clinical trials establishing a cause-effect relationship
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through structured observation and statistical analysis. The convergence between
vydpti jidna and scientific methodologies, particularly when viewed through the lens
of bhiiyo darsana offers a novel conceptual bridge for integrative research. This article
shows how these two approaches—Ayurveda and modern science—are quite similar.

VYAPTI AND ITS EPISTEMOLOGICAL ROLE:

Vyapti is defined in the nydya darsana as the invariable concomitance between two
entities where the presence of one (hetu) invariably implies the presence of another
(sadhya), without exception.

KEKERCLE TR TrgadAaT: (The invariable concomitance consists in the

certainty of association that Wherever there is smoke, there is fire). (Tarka-sarigraha;
Anumana-khanda)
We have to analyse the two words which are involved in vyapti, that of e ‘Co-
existence’ or ‘Concomitance’ and that of f[9H: ‘Universality’ or ‘Invariability’ of this
e, GIg9d means HEHTEBIUT, co-existence in one and the same place of hetu
and sadhya and when this co-existence of one thing with another is observed
wherever the other thing exists the T8 is called 4T or invariable (fFF@T
gaaTR). Here, the fire is always found where smoke exists, therefore it is coined
as orgeh of smoke. While the smoke is not always found along with fire as in a
red-hot iron-ball. Smoke is not the Ig® of fire, hence it is termed as 7. There
is no doubt a vyapti between fire and smoke but the vyapti is of fire on smoke and
not vice versa. Therefore, vydpti means not only the co-existence or concomitance,
but also it involves the idea of a greater extent. The T4 is generally greater in
extent than the &1, though not necessarily so; for in the exceptional case where
both may be co-extensive, both are &14& and T of each other. But there are
some limitations in this so far said definition of the vyapti, that is JEIH~TH.
To overcome these limitations, Annambhatta, the author of Tarka-sargraha, had
enlarged this definition as — gAY BRUTG-THTATH AN RITERITHAT B0 (Tarka-
sangraha dipika). According to the definition, vydpti is the JTHHIIHIUG of the sadhya
on the hetu i.e. of the &M® on the 1. But how do we know that the sadhya is
the &1q%? To clear this doubt an adjective is added to the sadhya that it must be
a thing which is not a counter-entity of any absolute negation (SfI=ITHTATHIaAI)
co-existing with the hetu. The cognitive recognition of this vyapti through repeated
observation is known as vyapti jidana. It helps us make correct guesses, or inferences
(anumana), which is one of the main ways of gaining knowledge in Indian logic and
in ayurveda.
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» Types of Vyapti:

vyapti has generally three types — 3fGgagfaRfd, ddc-ald and PHdcTllab o,
We can say wherever there is smoke, there is fire as in a kitchen (FF IF ¢H&TT
@7 afgdyr @) or negatively wherever there is no fire there is no smoke as
in a lake (TF T3 qgIHIaGRTA dF §HTHIGI 4T HET84). This sort of concomitance is
called SragaufaRfas &Ifey (Positive and Negative Concomitance). Sometime, we
can find similar instances only. To take an example — the pot is mentionable
because it is cognisable (FICISYET: FHI@IG) There is nothing in the world that
is not mentionable and hence a dissimilar instance we cannot find. This kind of
concomitance is known as &ae-a1d Mt (Positive Concomitance). If we can point
out a dissimilar instance only, the concomitance can be negative only. Earth differs
from the other substances, because it possesses smell (GfdT gavUgad! TETw@R).
We cannot introduce a parallel example because any instance that could be called
similar will be included in the class of earth and therefore it cannot be presented
in the support of the argument. This is referred to as &adafdRld AT (Negative
Concomitance).

In clinical medicine, when a doctor sees a set of symptoms and concludes that
a disease is present, he is using the same kind of logical connection. That is why
understanding vyapti is useful in both traditional and modern systems.

BHUYO DARSANA: REPEATED OBSERVATION AS A VALIDATORY TOOL:

The principle of bhilyo darsana (C'fﬁ gzf), or repeated observation, is a critical
methodological tool for establishing valid vyapti. According to classical logic,
knowledge of vyapti cannot be derived from isolated instances. bhiiyo darsana is a
compound word. We can get three possible meanings from this word. Firstly, ¥&d7
GRM[Ml GHER:- a collection of multiple understandings of co-existence. Secondly,
wagr FITW?W a?ﬁq- Understanding of a number of sadhya and hetu. Lastly, 44:§
H@Hﬂﬁg&?ﬁq— knowledge in various places of sadhya and hetu. But these all kinds
of meanings cannotbe granted here due to some limitations. So, Annambhatta shows a
pathway in his dipika Commentary - WW@?WWWW @@Wéﬁbﬁﬁ
that means 4IG%7 or repeated observation will be considered as ZMGATEH when it
will be associated with the absence of any kind exceptions (I4@NR).

In modern science, we do something similar. We repeat experiments, conduct
trials in many places, and make sure results are not due to chance. This shows how
bhiiyo darsana is similar to scientific research methods like:
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¢  Repeating clinical trials

e  Studying large groups of patients

¢ Observing results over time

This builds strong evidence that a treatment is really effective.
APPLICATION IN CLINICAL TRIALS:

Clinical trials are systematic investigations that seek to establish causal links between
medical interventions and outcomes. These trials employ protocols that mirror the
principles of bhiiyo darsana. There are several modern clinical trial designs where
the theory of repetition is being followed.

* Randomized Control Trials (RCTs).

RCTs are regarded as the most reliable clinical research method. They use repetition
by randomly assigning subjects from different groups (e.g., treatment vs. placebo).
Uniform procedures are followed for repeated assessment of outcomes. Basically,
this kind of research method tries to establish a vyapti by repeatedly testing whether
an intervention consistently leads to a specific outcome. By eliminating bias and
confounding factors, RCTs ensure the observed relation is invariable and universal.
Thus, RCTs modernize the process of deriving causal inference (vyapti) through
scientific rigor.

e Multicentric Studies:

These are trials conducted across multiple geographic locations or institutions.
The same protocol is repeated across diverse populations and settings. Variability
in patient demographics, lifestyle, and environment is accounted for, strengthening
the causal link observed. These studies also strengthen vyapti by testing the same
intervention across diverse populations and settings ({3:g 3/7@?77'_\’”7@ 31’7%174\) This
supports the classical idea that vyapti must be qrdAE (applicable everywhere).
Hence, multicentric trials establish a more robust and generalizable vyapti.

* Longitudinal Observational Studies:

In these studies, participants are followed over a long period without intervention.
Repeated observations of the same individuals over time help identify patterns
and trends. It is very much useful in understanding the long-term effects or natural
progression of diseases. So predominantly, it is nothing but the mirror of bhiiyo
darsana of the same subjects over an extended period. The absence of contradictions
(Wﬁ-ﬁlﬂ) in these long-term observations further validates vyapti. Thus, it reflects
the classical methods of knowledge acquisition through repetition and inference.
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HYPOTHESIS FORMULATION FROM AYURVEDIC TEXTS
Many Ayurvedic formulations derive their therapeutic indications from classical

texts, which in turn are based on centuries of bhiiyo dar$ana which leads toward

vyaptijfiana. It makes Ayurvedic concepts translatable into modern research formats.

It also Helps design experiments that are aligned with classical Ayurvedic principles.

We can take an example for the better understanding the context.

(

through practice and
experience tikta & kasaya
rasa reduces signs of
pitta disorders in many
patients

Step Description Example
1. Repeated Observations by | tikta & kasaya rasa reduces signs
Observations Ayurvedic scholars | of pitta disorders in many patients

2. $astra-vakya

Textual reference
supporting the relation
between hetu and
sadhya

"IITGEIAAUN a1, SHHTIRATG DT |
ST, RS R R g fadaT: 11

- caraka-samhita (Su- 1/66)

3. Establishment of

Universal and invariable

Wherever tikta & kasaya rasa is

Formulation

scientific statement

vyapti relation identified | ;504 — pitta is pacified
between  cause and
effect
4. Logic_al Inference|Drawing a  general | tikta & kasaya dravyas can be used
(Anumana) conclusion based on|to manage pitta-related diseases
vyapti
5. Hypothesis Framing a  testable|“nimba (tikta & kasaya rasa)

reduces hyperacidity in Pitta

prakriti individuals.”

6. Clinical Trial or
Experiment

Designing intervention
and outcome
measurement based on
the hypothesis

nimba capsules given to pitta
patients with symptoms;
outcomes measured

7. Data Collection &
Analysis

Observations recorded,
analyzed for statistical
significance

pH levels, symptom scores, and
digestion markers tracked

8. Integration into
Evidence-Based
Ayurveda

Usingtheresultstovalidate
and update Ayurvedic
clinical practices

nimba (Azadirachta indica)
recommended in evidence-based
protocols for Pitta-related disorders
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CONCLUSION

vydpti jidna in Ayurveda, which shows a constant link between cause and effect,

closely resembles the approach of modern science in clinical trials. The idea of bhiiyo

dar$ana—Ilearning through repeated observation—is like scientific practices such

as repeated experiments, multicentre studies, and long-term research. Both systems

rely on repeated evidence to find the truth. By turning Ayurvedic wisdom into

testable scientific ideas and verifying them through research, we can build global

trust in Ayurveda. This combination of ancient knowledge and modern science

helps create a strong, evidence-based path for using Ayurvedic treatments in today’s

medical world.
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The Diverse Aspects of Women's Status and Empowerment
in Indian Tradition During the Vedic Period

Dr. Jaydev Pal

ABSTRACT

In the Vedic period, the status, respect and empowerment of women were both high.
In this period, women were independent and free from social pressure and were able
to make active decisions. Her achievements in the sage society were not less. The
philosophical information that Goddess Shakti has revealed in the form of Ambhrni
Vak, the women sage, on the other hand, has proven the superiority of women. Vedic
women infinite achievements in various roles in society and family have also been
heard in the voices of the sages. She did not limit her effectiveness only to the role of
a housewife, but her presence is seen everywhere in the society. Sometimes in the
perfection of the scriptures of royal court, sometimes in the display of restraint on
the battlefield, sometimes as the head of various household chores, sometimes in
the offering of sacrifices at the sacrificial site, her preeminence and the indomitable
form of the radiant feminine power were revealed. In the Aryan society, women
were largely free from the narrow boundaries and various restrictions. In the Vedic
period, in the atmosphere of mother tongue, mother land, and greatest civilization,
the dignity of women was never compromised.
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1. Introduction

Free from social pressure and veil, the women of the ancient Vedic era were the
leaders of a developed and noble society. The evidence of the heroinism, wisdom
and prudence of various women. Famous female goddesses of the Vedic age are
Usa, Prithvi, Sarasvati, Vak, Aditi, Ratri, Indrani, Raka, Varunani, éinibali, Gungu and
Aranyani etc. Therefore, Maitreyl, Ambhrni Vak, Vi§vavara, Ghosa, Apala, Lopamudr3,
Shasvati, Romasa, Kamayani, Paulami, Godh3, Jarita, Gargi, Nibabari, and Nodha etc.,
the diverse erudition and proficiency of female sages and female characters can be
observed.

As aresult, in that era, the father was proud of the birth of a daughter, the husband
was adorned with a wife, and the mother was worshipped for the birth of a child.
It would not be an exaggeration to say that the Vedic era was a unique creation
created by the hands of women. And the Vedic man, as its constant companion and
fellow traveler, saluted the creation of women and made himself submissive to the

superiority of women.

Vedic Women's Status and Empowerment :-

The sage of the Devisiikta of the tenth mandala in the oldest Rgveda is Ambhrni
Vak. Her remarkable mantras are one of the mantras of the Vedic philosophical field.
It is well known as a philosophical siikta. As it is said here - I walk with the Rudra
clan, I walk with the Vasus, with the Adityas and with the Vishwa Devas. I hold Mitra
and Varuna. I hold Indra, Agni and the two Ashwini Kumaras-

38 SRS ERTTEHIeAed faged: |
35 ATGR=UITT fa =il SrEaf§=T Il (Bandyopadhyaya 2011, P-232)

In the spiritual mantra, sage Ambhrni Vak has united himself with the deity and
praised herself. Since the truth is ‘Aham), it is considered a spiritual siikta as it is said
by a first person. Women had full rights in the study and teaching of Vedic literature.
The sages who were the seers of many mantras of the Vedas were women. Similarly,
the worshippers of many stktas of the Vedas were goddesses. In the Devisiikta,
the daughter of sage Ambhrni Vak, Vak, is both a sage and a deity. She has declared
herself to be the creator of all, the controller of all, the embodiment of the Supreme
Soul and the refuge of all in the world. She is the possessor of Soma, Tvashta, Pusha
and Bhaga, the bestower of wealth to the host, the queen of kingdoms, the possessor
of Brahman knowledge, the best of the sacrificial victims, the giver of life, the giver of
food, the destroyer of the unbelievers, the recipient of the service of gods and men,
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and the giver of wisdom. She unfurled the bow of Rudra to kill the demon named
Sharu, sometimes a warrior, roaming freely in heaven and earth. She gave birth from
the sky as her father, was born from the ocean as her mother. Then she resided in
all the worlds in various forms, she built all the buildings by flowing like the wind
and her glory also characterized the earth. Therefore, this philosophical information
of the Brahma-worshipper, Brahma-merciful, Parama-Brahma-Svariipa Vak is the
light of the $abda-Brahma theory. This world is only the manifestation of Sabda-
Brahma. The explosive, eternal Sabda-Brahma becomes the basis of the Vaiyakaran
philosophical theory. The eternal words of the Ambhrni Vak of the Devisiikta are still
being sung on the Chandipath of the biggest Durga festival of Bengal for centuries
after centuries. Thus, the words of that sage continue to captivate the world in the
same way even today. In the Vedic era, the words of Ambhrni Vak, a woman sage, are
a rare example of this thought and unity with the gods. In that era, the dominance of
female sages and their advanced educational level are reflected in such philosophical
praise. It can be said without a doubt that Ambhrni Vak occupies one of the highest
places among all the sages of the Vedas.

There was no obstacle to women expressing their desire for childbearing or
physical intercourse. In that era, women had the power to speak frankly to men about
physical intercourse, whether it was legal or illegal. For example, the tenth mandala
of the Rigveda, Zami, repeatedly tempted and encouraged her husband Yama to
have sexual intercourse with her and indulge in physical pleasure and procreation.
Although Yama repeatedly gave her various reasons to stop her from that illegal
intercourse and explained that her desire could be fulfilled only with another man.
Therefore, women were fluent in expressing their strong desires. Again, in the first
mandala of the Rigveda, Agasthya's wife Lopamudra expressed her possible desire
for marriage and her sexual response. Here too, the wife Lopamudra first expressed
this desire to her husband. Therefore, Vedic women were very open and free in
discussing and desiring sexual intercourse. In the tenth mandala of Rigveda, in
Sakta number 34, i.e. Aksa-Sakta, it is seen that a gambling-addicted husband was
abandoned by his wife and hated by his mother-in-law. Therefore, Vedic women have
always hated and rejected gambling or dice games, which shows their foresight.

Since the Vedic period, the earth or the land has been identified as the object of
worship as the mother. In the Atharvaveda, the power of the earth, the mother, is
praised. In the company of the heavens and the earth, the creation is nurtured. The
heavens are like fathers. The earth is like mother. The head, the earth, is the giver of
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happiness, the giver of wealth, the giver of sacrifices, the embodiment of all bases, the
past and the future, the true, the diverse, the world-mother, the nourisher, the nurse,
the food-giver, the giver of peace, the giver of love, the giver of jewels. Therefore, the
sage Atharva has expressed his desire for life to the mother earth.

One of the main goddesses of the Vedic period is Usa. At the moment before
sunrise, the dawn, the dawn of the Arun colour, arrives. Some call Usha the lover of
the sun or the mother of the sun. Some have described the love of the lover and the
lover in Vedic literature. After the arrival of the beloved Usha, the lover Surya or Sun
also arrives, as if the lover arrives to meet the beloved. Therefore, in the Vedic society,
the status of women was paramount in love affairs. Usha is radiant, truthful, disease-
killing, happiness-giving, fortunate, omnipresent, the form of the sun, beautiful, fair,
white-skinned, the daughter of heaven, eternally youthful, the destroyer of darkness
and the manifester. The sage Satyasrava repeatedly praised the beautiful Usha, who is
the form of truth. Therefore, the aesthetic or beauty theory of the Vedic age reflected
the character of women.

In the Vedic period, Sarasvati was praised as the goddess of rivers and speech. On
the one hand, she was the giver of wealth, food, water, and the river goddess, and on
the other hand, she was the giver of karma, the teacher, the truthful, the destroyer
of ignorance, and the giver of knowledge and wisdom. Sarasvati, as a Vedic female
goddess, is exalted and full of diversity. Although the equality of men and women
was not recognized in the Vedic period, the Sanjnanastkta did not originate. The
names of 27 female sages are found in the book Brhaddevata written by Acharya
éaur_laka. Vedic female sages were divided into two categories. Those who performed
the Agnihotri Yag and observed the lifelong vow of virginity were known as ‘Brahma-
Vadini . For example, Romasa, the daughter of Brhaspati, was a Brahma-Vadini. And
those female sages who married later were known as ‘Sadya-Vadho’ (Basu 1957,
P-197).

The contribution of women in warfare and military affairs in the Vedic period is
particularly noteworthy. In Siikta No. 116 of the first mandala of the Rigveda, the
queen of King ‘Khela’, Vi§pala, was wounded in the thigh by an enemy soldier while
fighting bravely on the battlefield (Basu 1957, P-205). Her severely injured thigh was
amputated from her body and an artificial thigh made of iron was installed there.
Such bravery and determination of women in the Vedic era is truly commendable.
The divine doctors A$vini-Kumaras performed this surgery. It must be admitted that
it was of special importance in the context of the standards and skills of surgery
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at that time. Again, according to the 102nd verse of the tenth mandala in the
Rigveda, Mudgalani, the wife of Mudgala, became a charioteer in a war and chased
after the enemy and won the war by driving the chariot with heroism. She single-
handedly captured her husband's enemy soldiers. This shows how widespread the
participation and proficiency of Vedic women in the military field was (Vedalankar
1984, P- 56).

One of the most famous learned women of the Vedic age was Gargi, the daughter
of Bacchaknu. In ancient times, in the trials and debates held on ‘Brahmavidya),
women had equal status in society. Gargl was one of the greatest ascetic women of
the Vedic era. In the Brhadaranyaka Upanisad, it is known that the sage Yajnyavalkya
and the sage Yajnyavalkya debated on the subject of the scriptures. When the other
sages were defeated in the discussion on the subject of the scriptures in the court
of King Janaka, she debated with the wise Gargi. In the end, no one was defeated,
that is, both became equals. In this way, Gargi further glorified the glory of women's
education in the Vedic age. The two wives of the sage Yajnyavalkya were Maitreyl
and Katyayani. Maitreyi, the Brahma-vadini, and Katyayani were worldly women.
According to the Brhadaranyaka Upanisad, once Yajnyavalkya wanted to divide his
wealth between his two wives, and Maitreyi asked him what she would do with the
one with which she would not attain immortality. Maitreyf, in her desire to know
the path to attaining Brahman or attaining bliss from Brahman knowledge, and the
nature of Brahman, is identified as an eternal thirsty for knowledge. India, which has
always followed renunciation, is the eternal path to liberation from suffering, and
the ascetics of India attain bliss in the search for truth in order to attain Brahman
knowledge or to immerse oneself in Brahman. Maitreyi has abandoned the illusion of
worldly things and is engaged in the search for eternal and eternal knowledge. This
knowledge of the Vedic woman fascinates everyone. The purpose of life is achieved
by attaining immortality, which has become clear in Maitreyi's character (Basu 1957,
P-201).

One of the Vedic women was Ghosa, the daughter of Kaskivata. Her grandfather,
Dirghatama, was a prominent sage. Her marriage was delayed due to leprosy. By the
grace of the gods Asvini-Kumaras, who were divine physicians, she was cured of her
disease and later she was married. Suhastya was her son. Ghosa's praises express the
various hopes and desires of the female mind. In the Vedic age, there was a system
of women's upanayana. They were as proficient in the study of the Vedas as men.
From the etymological grammatical meaning of the word wife, it is known that the
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husband's assistant in the sacrificial work is called wife. According to Panini Sttra,
‘Patyurno yagnasangyoge. A husband without a wife is incapable of performing
the sacrificial work. This tradition is also seen in the Ramayana. Sri-Rama-chandra
himself performed the Rajasuya yajna by installing a golden statue of Sita-devi. A
ritual called ‘Patni Samyaj’ was performed in almost all yagnas. The wife received
half of the yagna. Therefore, in the Vedic era, the respect and importance of the wife
or wives in society was special. According to the information provided by Panini, the
right of women to read the Vedas is largely proven. For example, the use of words like
Kalapi, Kathi, Bahuvrichi etc., which correspond to the instructions of women, serve
as examples of different branches of the Vedas.

The Vedic woman Vi$vavara spoke about the happiness and welfare of married
life by offering sacrifices to the fire god in the morning. Various aspects of the hopes
of a married woman are revealed here. The praise of Vi§vavara for trying to build life
on the basis of devotion, respect and restraint is unparalleled. The daily work and
thought process of the Vedic woman is revealed here. It is narrated that the Vedic
married woman Apala worshipped Indra and tried to please him with Somarasa,
increasing her body hair and beauty, and establishing fields full of crops and a hairy
father'shead. This closeness between Indra and Apalais described in the Vrhaddevata
as the love between a god and a human being.

In the ‘Atharva-veda’, the wife says to her husband that She is as wise as he is,
that is, her husband is also wise. She is the ‘Sama-mantra’, and her husband is the
‘Rgveda-mantra’. She is a heavenly person, and her husband is an earthly person. In
this way they want to mate with each other to produce children.

SHISEHR T & THIGHRIE o GRE gradt &y |
aIfag T Hara TSI SFaTae il (Pandeya 2023, P-626)

In the context of the special characteristics of women in ‘Rgveda’, it is known that
she is knowledgeable, master of housework, patient, good speaker, and destroyer of
enemies. Her husband always performs housework in favour of her.

In the ‘Atharvaveda’ it is said that the couple should live together and never
separate and enjoy a full life in their home with sons and grandsons.

69 & 1 3 I [agmrgedyay |
Pie=d gI-qfHieHT-T W¥a®! Il (Pandeya 2023. P-589)

In the ‘Rgveda’ it is said that if a husband and wife perform Yajnas together, they
will get sons and daughters and full life and have a spotless good character (Rgveda
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1978, P-701). Elsewhere in the ‘Atharva-veda’ it is said that the couple will acquire
knowledge in a peaceful home and beget virtuous sons with laughter and joy and live
a life of love and peace in a good home.

QR §ear! gargal Hed B! |
G G GeT arryt Sfiargyat faurdt: i (Pandeya 2023, P- 617)

In the ‘Rgveda Samhita), it is said to the scholars that husband and wife perform
Yajna together with one mind and worship the Supreme Soul with one mind, they
are the first to take shelter of Supreme Soul (Rgveda 1978, P-700). Rgveda said that
husband and wife unitedly offer ‘Somarasa’ as a ‘Habis’ with cow milk in ‘Yajna’ and
combine ‘Habisanna’ and offer it to the Deity, he never lacks food, sons and wealth (
Rgveda 1978, P- 700-701).

In the ‘Atharva-veda), the bride as an ‘Agnihotr?’ is described as worshiping the
‘Garhapatya Agni’ in the ‘Grhasthasrama’.

SRTEIUlTHIeTY fRIaT Ux: GIHT aar: |
ofad! dRGadepTHl QAT MeUd 99 I (Pandeya 2023, P-609)

In ‘Rgveda’ it is said that a wife is empress to her father-in-law, mother-in-law,
sister-in-law and brother-in-law and gets the rights of ‘Samrajni’ (empress). Similarly
in the ‘Atharva-veda’ the same is said to the bride. As the mighty sea reigns over the
rivers, so may she be the empress in the husband's house.

YT Rci1 Grred gyd g |
UqT & GETAE g% G Il ( Pandeya 2023, P- 596)

Conclusion :

In ancient Indian Vedic society, women were given special status and respect
in the society of that time due to their various forms and achievements. All living
beings in the world originate from the womb of the mother. Society is built on the
love, care and care of women, and men acquire their valor. Vedic women have also
been engaged in their restless work for ages, sometimes as daughters, in the care
of their parents’ household, sometimes as wives, in the beauty of the home and the
love of their children, and sometimes as mothers, in the love of their children. That
woman, being a scholar, sometimes imparted knowledge of Brahma, sometimes in
various sciences. Vedic women have also been engaged in the destruction of enemies
on the battlefield. Sometimes she is a householder, sometimes she is a celibate.
The Sabha and Samiti of the Vedic society were also energized by their enlightened
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wisdom and intelligence (Sharma 2021, P-112-113). She was free from the veil
and all exploitation, like a bird, and her movements were free. Vedic sages have
repeatedly paid homage to her. They have openly admitted how worldly happiness
and prosperity are achieved at her honest behavior. The Vedic woman, who is the
embodiment of power, has exhausted herself in the art of war and weaponry and has
been engaged in the welfare of the world. As a result, the Vedic society was elevated
to the peak of greatness and excellence. There was no Sati system or child marriage
in the Vedic period (Dahiya 2021, P- 3.11).

Thus, not only women had the main right in housework, but men were also seen
to be equally engaged in housework. Equality of men and women in household work
is a unique perspective in Vedic period. Such sayings show how high the respect
and importance of women was in the eyes of the home. It must be admitted without
a doubt that Vedic women were able to fully develop their creative personality in
an environment free from social pressure in education, knowledge and dignity in
various professions and spiritual consciousness.
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A Discussion on the concept of Soul in Buddhism

Aniket Guria

Abstract:

Anatmavada, or the doctrine of "no-self," is a foundational concept in Buddhist
philosophy that challenges the traditional notion of a permanent, unchanging self
or soul (atman). This article critically examines the origins, development, and
implications of anatmavada within the broader context of Buddhist thought. Rooted
in the teachings of Gautama Buddha, the doctrine asserts that all phenomena,
including human existence, are composed of impermanent and interdependent
aggregates (skandhas), lacking any intrinsic or enduring essence. The paper explores
how anatmavada serves as a philosophical counterpoint to the atman theory of the
Upanishadic tradition, and how it supports the principles of dependent origination
(pratityasamutpada) and the Four Noble Truths. Additionally, the article discusses
the psychological and ethical significance of this doctrine in terms of reducing
attachment, egoism, and suffering. Through critical analysis, the paper highlights
the transformative potential of anatmavada guiding individuals toward liberation
(nirvana) by dissolving illusions of selfhood and fostering a deeper understanding
of reality.

Key words : Soul, Rebirth, Nagasena, Milinda

The common belief is that there is fixed substance in man namely self but it is
wrong:

The law of change is universal—nothing, whether living or non-living, can escape
it. People often believe that within a person there is an unchanging entity called the
soul, which remains constant despite the changes of the body, exists before birth,
continues after death, and transfers from one body to another. This belief, however,
contradicts the principles of conditionality and universal change.

Buddha rejected the idea of such a permanent soul. But then a question arises: if
there is no unchanging soul, how can we explain the continuity of a person throughout
different phases of life—like childhood, youth, and old age? In response, Buddha
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does not deny the continuity of a person’s experience. Although he rejects the notion
of a fixed, identical self, he acknowledges the ongoing stream of consciousness and
mental states that together create what we perceive as a continuous life (Chatterjee
& datta,1939).

Life is an unbroken stream of successive states which are causally connected:

Life is a continuous flow of mental and physical states. Each state arises due to the
conditions created by the one just before it and, in turn, becomes the cause for the
one that follows. Therefore, the continuity of life is maintained by a chain of cause

and effect linking each state to the next.

This idea is often illustrated with the example of a lamp burning through the
night. The flame at one moment exists because of its own specific conditions, and it is
not exactly the same as the flame in the next moment, which is produced by slightly
different conditions. Yet, there is no complete break between them—they form an
unbroken sequence. Similarly, one flame can light another; although the two flames
are distinct, they are causally connected.

In the same way, the final moment of this life can give rise to the first moment of
a new life. Thus, rebirth does not mean that a permanent soul moves from one body
to another. Instead, the present life causes the next one through a continuous chain

of dependent arising.

The soul is thus replaced by a continuous stream of states:

The idea of a soul is replaced here by the concept of an unbroken stream of
consciousness—similar to what the philosopher William James described. Each
present state of consciousness is distinct from the previous one, but it arises out of
it. In this way, the past continues into the present through its effects, such as memory.

Thus, even without a soul, a sense of continuity is maintained.

The theory that the soul does not exist plays a key role in understanding Buddhist
teachings. That is why the Buddha repeatedly encouraged his followers to abandon
the false belief in a permanent self or soul. According to him, people who hold onto
the illusion of a self do not truly understand its nature. Still, many strongly cling to
this idea, claiming to love the soul and aiming to make it happy by seeking salvation.

Buddha sharply criticized this attachment, saying it is like falling in love with the
most beautiful woman in the land—without ever having seen or known her. Or, it is
like building a staircase to reach a palace that has never been seen.
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“Look upon the world” says the buddha “as void, having destroyed the view of
oneself as really existing, so one many overcome death; the king of death will not see
him who thus regards the world.”

The doctrine of non-self teaches two main ideas:

First, what we think of as the ‘self’ is actually a combination of changing mental
and physical processes.

Second, the world itself is insubstantial and empty—made up of fleeting qualities
without any lasting essence. (Sinha, 1985)

The self is impermanent. It is not a fixed entity, but rather an aggregate—a
combination of successive mental and physical processes that are constantly
changing. There is nothing permanent in it. The self can be understood as a stream
of consciousness or cognitions, in which mental processes continue in a flow, though
sometimes they are intermittent. Because of this, the self is often compared to
sleep and dreams. The course of organic life is likened to dreamless sleep, where
consciousness is inactive, and the occasional awakening by external stimuli is
compared to dreams.

Conscious experiences interrupt the ongoing stream of subconscious processes.
The self is composed of the body and four types of mental activities: feeling,
perception, disposition (mental formations), and self-awareness. The body itself is
not permanent either; it is made up of vital organs and their functions, all of which
are constantly changing. Thus, both body and mind are aggregates of impermanent,
ever-shifting elements.

the Buddha strongly denies the idea of a permanent self. He says in the following
texts: The world is empty of a self, or of anything that has the nature of a self. The five
senses, the mind, and the feelings connected to the mind—all of these are empty of
a self or anything like a self.

When someone says “l,” they are either referring to all these parts combined or to
one specific part, and they mistakenly believe that this is the self. But we cannot say
the body is “I,” or that feelings are “I,” or that any single part is the self. There is no “I”
to be found among these parts.

Since there is no real self or anything that truly belongs to a self, then the idea
that “I, who exist in this world, will continue forever—unchanging, eternal, and
permanent”’—this belief is completely false and foolish.

The idea that “this self of mine knows, enjoys, and receives the results of good and
bad actions, and is eternal” is just a mistaken belief.
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The idea that the self is unchanging and lasts forever is mistaken and immature.
The Buddha clearly said:

¢ The body is not the self

« Feelings are not the self

« Perception is not the self

» Mental tendencies (dispositions) are not the self
« Self-awareness is not the self

These five components (known as aggregates) are all temporary and changing.
They do not make up a permanent self. Believing in a permanent self is a
misunderstanding.

This doesn’t mean the self is eternal or beyond the world. It means that what we
call the self is just a mix of these five impermanent elements. There is no permanent,
unchanging self—only a collection of changing experiences.

Once, amonk asked the Buddha if the self (or ego) exists. The Buddha stayed silent.
The monk asked again, and still, the Buddha didn’t reply. Later, the Buddha explained
that saying "Yes" would support the wrong idea of eternalism (that the self exists
forever), and saying "No" would support the opposite extreme—annihilationism
(that nothing exists after death). Both are incorrect.

The truth lies between these extremes. The self, as we know it, exists only as a
temporary and changing process. It's not eternal, but it's not completely non-existent
either.

The teaching of "no-self" also means that everything in the world lacks permanent
essence. All things—mental and physical—are made up of changing elements.
There is no lasting core in anything. All forms of existence are subject to change and
eventually pass away. (Sinha, 1985)

Conversation between Nagasena and king Milinda about anatmavada:

In Buddhist literature, many parables have been narrated in order to analyze the
full significance of this doctrine of composite existence (or the theory of aggregation).
Here we shall cite one such parable. The discussions that the Greek king Menander
(Milinda) held with the Buddhist monk Nagasena are incorporated in the text “The
Questions of King Milinda”.

One day, when King Milinda went to meet Nagasena, the latter explained the
Buddhist doctrine of non-self (anatmavada). When Milinda was unable to grasp the
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full significance of the doctrine of non-self, Nagasena said, “Tell me, O King, did you
come on foot or did you come riding in a chariot?”

The King replied, “I did not come on foot; I came riding in a chariot.”

Nagasena then said, “Very well. If you came in a chariot, then tell me—what is the
chariot? Is the pole the chariot? Are the wheels the chariot?”

In this manner, Nagasena questioned each part of the chariot, asking whether
any of these parts, taken separately, could be called a chariot. King Milinda then
understood that no single part by itself is the chariot. The chariot is, in fact, the
assemblage or combination of all these parts together.

Nagasena then said, “In the same way, you should understand that what is called
the ‘self’ is merely a combination of several aggregates (skandhas).” In this context
it is worth noting that, according to the Buddha, not only the self but every material
object is also a composite of several parts. Just as the self does not signify any
unchanging entity, material objects too do not signify any unchanging entity.

The existence of continuity within the flow:

If there is no unchanging, eternal self, then how can we explain the continuity of a
single individual through childhood, youth, and old age? If there is no permanent “I,”
then what connects the child-self with the present-self?

In response, the Buddha explained that although there is no unchanging essence
within a person, there is continuity in the different stages of life. Each stage of life
arises from the previous one and, in turn, gives rise to the next. Thus, the root of this
continuity lies in the chain of cause and effect.

To clarify this, the Buddha used a beautiful analogy. A lamp burns throughout the
night. At any given moment, we see only one flame, but in reality, the oil is constantly
changing and being consumed. Still, because of the continuity, we perceive a single,
continuous flame. Similarly, although each moment of our life is different, there is a
causal continuity that connects them all, forming a unified stream.

To explain this unity or continuity, it is not necessary to accept the existence of
an eternal self. In Buddhist philosophy, this stream of human life is compared to the
continuous flow of a river. (sanyal,1968)

The explanation of rebirth:

Buddha was a believer in the law of karma and also spoke of rebirth for
experiencing the results of karma.

But if there is no eternal soul, then who experiences the results in the next life?
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In reply, the Buddha said that rebirth does not mean a permanent soul taking on
a new body.

Rebirth means the arising of one life from another through mental processes.
These mental processes influence the next birth. Here too, the Buddha gave the
analogy of a lamp flame. When a flame is transferred from one lamp to another,; the
second flame is clearly separate and distinct from the first. However, despite being
separate, there is a deep internal connection between the two flames. Just as the
second flame originates from the first, a new life arises from a previous life. Even
though the two lives are different, there is continuity. In this way, from life to life, from
birth to rebirth, a stream of continuity flows. We mistakenly perceive this continuity
as the existence of a single eternal being.

Criticism:

If the soul is simply a stream of mental processes, then there remains no fixed
agent.

In that case, the explanation of memory and recognition becomes impossible.

For example, I can remember today what I did yesterday. This would not be
possible if there were no stable self. So, if we do not accept the existence of a direct
experiencer, then who is comparing our present experiences with the past?

To this, the Buddhists reply that even though the self changes every moment, each
experience is transmitted to the next state. And this transmission remains in a latent
form.

When this latent experience becomes manifest, we call it memory.
Now the question arises: how can recognition be explained?
Recognition is the act of identifying something as previously known.

In response, the Buddhists say that two perceptions may resemble each other
from different moments or angles. They may be similar, but they are not identical.
We mistakenly take the similar as the same, and that is why recognition happens.

In truth, recognition is a kind of knowledge that arises from mistaking similarity
for identity.

Conclusion:

The Buddha'’s doctrine of anatmavada (no-self) rejects the idea of a permanent,
unchanging soul or ego. What we conventionally call the “self” is, in reality, a
temporary and dynamic combination of the five aggregates (parfica-skandha), all of
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which are impermanent and constantly changing. The self exists not as a fixed entity,
but as a continuous process governed by cause and effect.

By avoiding the two extreme views of eternalism and annihilationism, anatmavada
presents a middle path that explains personal continuity without positing an eternal
soul. Memory, recognition, and moral responsibility are understood through the
continuity of mental processes rather than through a permanent self.

Ultimately, the realization of no-self leads to liberation. By understanding that
neither the self nor the world possesses a permanent essence, attachment and
ignorance are destroyed, and suffering (duhkha) comes to an end. Thus, anatmavada
is not merely a metaphysical theory, but a practical insight central to the Buddha’s
path toward enlightenment and freedom.
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